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A BRIEF. 


His TORICAL ACCOUNT 


OF THE 


PRIMITIVE INVOCATION, &c. 


May it pleaſe your Grace, 7 Gt 
T may I fear be looked upon as an Act of 
great Preſumption, that one entirely un- 
known to your Lordſhip ſhould in this pub- 

lick Manner addreſs himſelf to a Perſon of your 
Grace's Eminence and high Station in the 
Church. But I flatter myſelf that the Cauſe of 
Antiquity, which. I have here eſpouſed and 
defended, will procure me a Pardon ; your 
Grace having teſtified to the World by your 
excellent Books as great a Zeal for primitive 
Truths, as any Writer in the Age we live in, 
of which you are by all juſtly acknowledged 
the chicf Ornament. Some perhaps may think 
T need not have troubled the World with a 
Treatiſe upon this Subject, the very Learned 
Dr. Waterland having in his Review, &c. al- 
ready ſaid many excellent Things to clear it. 
But I apprehend it is not quite exhauſted, and 
there are ſtill left ſome Gleanings for a much 
A 2 meaner 
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meaner Hand to pick up, which I here hum- 
bly offer to your Grace's * 


Now my Purpoſe is to give an Account 


from Antiquity, what is the true Meaning 


of our Saviour's bleſſing the Elements, or pray- 
ing for a Bleſſing upon them. And I ſhall en- 
deavour to prove, that he prayed to his Fa- 
ther to make them his moſt bleſſed Body and 
Blood, by imparting a divine Virtue to them 
through the Operation of the Holy Ghoſt 
for — Benefit che worthy Receivers. Now 
this was the Doctrine of the Chriſtians in the 
Apoſtolical Age, and for many Ages after 
and it appears there was all along ſuch an 
Invocation in uſe from the moſt authentic 
Teſtimonies. To begin then. 

St. Ignatius, who was made Biſhop of An- 


tioch in 68, long before the Death of St. John, 


and who was the Diſciple of ſeveral of the 
Apoſtles, delivers his Mind (ad Smyrn. c. 7.) 
to this Purpoſe : © The Docetæ abſtain from 
«the Euchariſt and Prayer; becauſe they ad- 
* mit not the Euchariſt to be the Fleſh of our 
Lord Jeſus Chriſt, which ſuffered for our 
e Sins, which the Father of his Goodneſs 
« raiſed from the Dead; they therefore thus 
<«« eainſaying the Gift of God die in their Dif- 
% putes. It had been profitable for them to 
* love it [v/z. this Gift, and ſo partake of it,] 
e that they might alſo riſe again,” The 
Meaning of this will farther appear from 2 

er 
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ther Paſſage (ad Epbeſ. c. xx.) —— © break- 
ing one Bread, which is the Medicine of 
Immortality, a Preſervative that we ſhould 
* not die, but ſhould live for ever in Jeſus 
* Chriſt.” Now here it is obſervable the Eu- 
chariſt is not an empty Sign and void Repre- 
ſentation, but, though not in Subſtance, yet 
in ſupernatural Virtue, the Fleſh of Chriſt, 
and fo by being taken into and mingled with 
our Bodies is the Means of our Reſurrection. 
It is the Gift of God, and therefore the Gift 
of the Holy Ghoſt, as all God's Gifts are; 
conſequently it is inwardly repleniſhed with the 
Power of the Logos by the Holy Ghoſt, and 
thereby becomes a Means and Inſtrument in 
the Hand of God to procure this beneficial and 
glorious Effect. It is made ſo by the Prayer 
of the Biſhop or Prieſt commiſſioned by him : 
For it 1s notoriouſly St. Ignatius's expreſs Doc- 
trine, that the Euchariſt is not ratified and 
made firm by God, and well-pleafing to him, 
unleſs 1t is conſecrated by ſuch Perſons. The 
Prayer mentioned in the above-cited Place is a 
Prayer for the Bleſſing of the Elements: And 
albeit here is no expreſs Mention of an Invo- 
cation for the Deſcent of the Holy Ghoſt; 
yet upon the ſacerdotal Invocation God's Spirit 
does molt certainly deſcend upon them, un- 
leſs it can be ſuppoſed God the Father works 
this great ſupernatural Change in them with- 
out the Concurrence of the other two Per- 
ſons, which is an abſurd Suppoſal, the Power 
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(6) 
and Operation of the three Perſons in the 
Godhead being one and undivided. And it is 
highly proper, that as the natural Fleſh (Ep. 
ad Eph. F. 8.) was concetved of Mary according 
to the Diſpenſation of God, of the Seed indeed 
of Mary, but of the Holy Ghoft : So alſo the 
facramental Fleſh ſhould be formed by the 
Holy Ghoſt, and by his Operation receive the 
Power of the Logos, and thus be made the 
Gift of God to all the falutary Purpoſes for 
which Chriſt ordained it. Hence we may 
fairly conclude, not by a diſtant, but moſt ap- 
parent Conſequence, that there was a Prayer 
in the very Apoſtolical Times for making the 
Elements the Body and Blood of Chriſt in 
the Senſe above ſpecified, and conſequently a 
Prayer for the Deſcent of the Holy Ghoſt 
upon them by Implication at leaſt, if not in 
expreſs terms. I rather incline to believe the 
latter, at leaſt with regard to the Eaſtern Prac- 
tice, becauſe I ſhall give good Proof preſently, 
that ſuch an Invocation was in frequent Uſe 
in or ſoon after the Time of St. Ignatius. 
Let then the Catoini/ts and Socinians oppoſe 
and contradit his Doctrine as they pleaſe : 
"Tis certain the whole Church at that Time 
were of a different Opinion, if we may allow 
St. Polycarp, another Apoſtolical Biſhop, to be 
a good Evidence of it ; who fays this holy 
Martyr's Epiſtles are of great Benefit: For 
* they contain Faith and Patience and all 
** Edification, which belongs to our _— 
1 An 
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And Euſebius teſtifies, that this holy Man ex- 
horted thoſe to whom he wrote to "Rick cloſe 
to the Traditions of the Apoſtles, which for 
the Sake of Certainty he thought neceſſary to 
give his Teſtimony to and — in his Writ- 

St. Ignatiuss Doctrine then was the 
Tradition of the Apoſtles, particularly of 88. 
Peter, Paul and John, with all whom there 
18 good Proof he converſed. What then muſt 
we ſay of Calvin, Beza, &c? That they do 
not truly confeſs the Euchariſt to be the Fleſh 
of Chriſt, but contradict and diſpute againſt 
this Gift of God. For which I hope they 
have God's Pardon as well as for many other 
of their Errors. I will only here remark, that 
— natiuss Doctrine will undoubtedly tri- 

mph at length over all their unjuſtifiable Aſ- 
5 both againſt Epiſcopacy and the Eucha- 
riſt. But to return. 

Biſhop Pearſon, I think, has made it appear 
in his Vindiciæ, &c. that Valentinus began to 
broach his Hereſy i in the Days of St. Ignatius, 

at leaſt it is certain he did it very ſoon after. 
N ow St. Fenæus informs us, that this Heretick 
and his Adherents, in order to gain Attention, 
framed their Diſcourſe entirely like that of the 
Church. By this Means they made the eaſy 
Faithful murmur, who complained, that the 
Biſhops abſtained, from the Communion of 
thoſe who held only their own Sentiments, 
and that they called thoſe Hereticks who 
taught no other Doctrine than that of the 

Catholicks. 


(8) 
Catholicks. And with regard to the Euchariſt, 
it is plain St. Ireneus argues againſt them as 
if they made Uſe of the very ſame Forms and 
Rites with the Church. Now I ſhall preſent- 
ly demonſtrate that this holy Biſhop is ex- 
ly for an Invocation for the Deſcent of the 
Holy Ghoſt. It is therefore evident the Va- 
— had likewiſe ſuch an Invocation. 
And this is clear from the Teſtimony of Theo- 
dotus a Valentinian: The Bread, ſays he, 
js ſanctified by the power of the Spirit; 
being not the ſame as they are taken to be 
according to the out ward Appearance, but 
* by the Power [of the Spirit] they are 
r changed into a ſpiritual Power.” It is then 
plain Matter of Fact, that Valentinus and his 
Followers in or about the Time of St. Ignatius 
had ſuch a Prayer. But they were never 
blamed upon this Account, therefore they had 
it in common with the Church, and carried 
it along with them into their Schiſm from it. 
This therefore methinks amounts to an incon- 
teſtable Evidence, that St. Ignatius's Prayer 
for the Conſecration of the Euchariſt was an 
expreſs Invocation ; and that it was frequent- 
ly uſed in many Churches in the Times of the 
Apoſtles ; at leaſt that the Apoſtles and their 
immediate Succeſſors taught the Doctrine con- 
tained in it. Likewiſe both St. Tenæus and 
Tertullian argue againſt Marcion, another 
Heretick, who aroſe ſoon after St. Ignatins's 
Death, from the Doctrine of the Euchariſt ; 
and 
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and they clearly intimate he kept to the an- 
cient* eccleſiaſtical Uſages. And as to the In- 
vocation, in the Dialogue wrote by Origen or 
by Maximus, the Marcionite holds, that the 
Girix deſcends upon the Euchariſt. Now 
though this is no direct Proof of their Practice, 
yet we may fairly conclude they practiſed ac- 
- cording to their Doctrine, eſpecially too when 
both the Catholicks and other Hereticks ap- 
parently did ſo, Now either they took this 
Practice from the Church, or the Church 
from them. The latter is abſurd, therefore 
it was in Uſe among the Catholicks before the 
Hereſy of Marcion, and conſequently in the 
Time of St. Tenatius and St. Polſcarp, the lat- 
ter of whom ſurvived this Heretick. 

My next Evidence ſhall be Juſtin Martyr. 
He, p. 114 and 124. of his Apology, fays it 
was the Holy Ghoſt that moved upon the 
Waters. And he calls the baptiſmal Water on 
which the Trinity is invoked, the Laver for 
the Remiſſion of Sins and Regeneration; 
which it could not be unleſs the Holy Ghoſt» 
moved upon it, as he did upon the Waters at 
the Creation, and gave them a ſpiritual Force 
and Power. And for the Euchariſt, he de- 
clares, © We take it not as common Bread 
* and common Drink. For as by the Logos 
* of God Jeſus Chriſt being incarnate took 
* both Fleſh and Blood for our Salvation: So 
e alſo we have been taught, that the Food 
** bleſſed by the Prayer of the Logos, which 
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* comes from him [Gop,] by which Food 
* our Fleſh and Blood are nouriſhed through 
e its being changed into them, is the Fleſh 
* and Blood of the incarnate Jeſus.” It is 
Bread then, though not common Bread. It 
is not a bare Figure or naked Repreſentation, 
but the Fleſh and Blood. And St. Juſtin ſup- 
oſes a divine Power, the Power of the Logos 
Fam ſelf which implies the Preſence of his 
Spirit, to be neceflary for making the Ele- 
ments ſo. And that a ſpiritual Energy is 1n- 
fuſed into them appears ſtill farther from the 
permanent Effect of it. For when the Faith- 
ful have received the energetical Body, their 
Bodies are nouriſhed by it, and it is ſo turned 
into their Subſtance. Hence our Bodies are 
myſtically incorporated with Chriſt's; and the 
Efficacy of the Sacramental Fleſh continues 
always in the Bodies of the Faithful, both 
when alive and dead, that the Euchariſt may 
be a Principle or Seed of their Immortality. 
Now this Energy is communicated to the Ele- 
ments by the Means of the Prayer which our 
Saviour taught at the firſt Inſtitution, and in- 
ſtructed his Apoſtles and their Succeffors in all 
Ages to make Uſe of. The Senſe of which 
Prayer appears to be this : © That God would 
é infuſe the divine Power of the Logos into 
* the Elements, and fo make them the Fleſh 
* and Blood of the incarnate Jeſus.” God 
does this by the Operation of the Holy Ghoſt. 
And as the Logos aſſumed human Nature by 
the 
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the Operation of the Holy Ghoſt, ſo the Power 
of the Logos is imparted to the Elements by 
the ſame Operation, Therefore though St. 
Tuſtin conſtrues Luke i. 35. of the Logos, 
he does not intend to exclude the holy Spirit, 
but only all created Spirits, though never fo 
holy. For it is common with this ancient 
Writer to aſcribe Actions promiſcuouſly to the 
Word and Spirit. For Inſtance, he frequent- 
ly ſays, the Prophets are inſpired by the Logos, 
and yct he ſays the ſame of the Holy Ghoſt, 
and calls him the prophetical Spirit. Hence I 
obſerve the Euchariit is no faint and imperfect 
Emblem of our Lord's perſonal Body. This 
has the Divinity, that the Energy of it united 
to it, and by the Operation of the Holy Ghoſt 
in both Inſtances. The one therefore is a live- 
ly Repreſentation of the other, and as periect 
as poſſible. And no Wonder the ancient Fa- 
thers uſed this Compariſon to clear the Sub- 
ject, and how it can miſſcad is paſt my Com- 
prehenſion. To deny the Juſtneſs of it may 
miſlead us to Calviniſin, but I do not ſce how 
the Belief of the primitive Doctrine can with 
any Propriety be called by the odious Name 
of miſleading. 
I now come to give Account of St. Trenæuss 
Sentiments, | 
1. Here let me premiſe, that he frequently 
means the Holy Ghoſt by the Wi/dom of God. 
I ſhall only produce one Example. * The 
Word and W:/dom, ſays he, Lib. 4. c. 37. 
Se ** that 
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« that is the Son and Spirit, is always preſent 
* with him, by whom and in whom he does 
I Things freely and willingly.” God the 
Father therefore does nothing but in Conjunc- 
tion with the other two Perſons, and the lat- 
ter of theſe is his W:/dom. Conſequently 
when God inwardly and invifibly conſecrates 
the Elements upon the outward Prayer of the 
Prieft, he undoubtedly does it by the Holy 
Ghoſt. But I will not barely content myſelf 
with a manifeſt ConſequEnce, but prove it in 
expreſs Terms: Lib. 5. c. 2. Like as the 
„Wood of the Vine put into the Ground 
* brings forth Fruit in its Seaſon, and a Grain 
** of Wheat falling into the Ground and being 
* diflolved riſes again with manifold Increaſe 
by the Sprrie of God which containeth all 
Things; and afterwards by the Wiſdom of 
* God they coming into the Uſe of Men and 
receiving the Logos of God, become the 
ah © achariſt, which is the Body and Blood of 
© Chriſt: 90 alſo our Bodies being nouriſhed 
by it, and laid in the Ground and diffolved 
in it, ſhall ariſe in their Seaſon, the Logos 
f God beſtowing upon them a Reſurrec- 
tion to the Glory of God the Father.“ 
Here it is directhy affirmed, that by the if 
dai of Gad, that is, the holy Spirit, the Ele- 
ments receive the Word or Power of it, and 
are made the Euchariſt which is the Body and 
Blood of Chriſt. And that the Wiſdom of 
God cannot be underſtood of any Thing elle, 
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is manifeſt upon confidering, that he affirms 
the Grain riſeth again with manifold Increaſe 
by the Spirit of God ; much more then dothe 
Elements receive the Logos by the fame Spirit. 
For certainly he who is ſo much concerned in 
natural Productions, muſt the rather be the 
Author of Things ſupernatural and ſpiritual. 
In another Place, Lib. 4. c. 34. he ſpeaks in 
this manner : © The Bread receiving the In- 
* yocation of God is no more common Bread, 
* but the Euchariſt conſiſting of two Things, 
* an earthly and a heavenly.” Now the earth- 
ly is Bread, the heavenly is the Logos or Di- 
vinity, that is, the Energy of it. For he ſays 
in the ſame Chapter, it is Verbum quod offertur 
Deo, the Word which is offered to God. Now 
from theſe two Places put together it neceſſari- 
ly follows, that the Church in St. Ireneus's 
Time had an Invocation for the Deſcent of the 
Holy Ghoſt to unite the Logos to the Ele- 
ments and make them the Body and Blood of 
Chriſt; and alſo that the Hereticks with whom 
he was arguing had the ſame Practice and held 
ſo far the ſame Doctrine. While then the 
Prieſt performed the outward Miniſtration and 
invoked the Deſcent of the Holy Ghoſt upon 
the Elements, the Holy Ghoſt ſuperadded the 
Grace of the Logos ; and this Grace or divine 
Power was laſting. For St. Trenæus thus con- 
fates the Hereticks who denied the Reſurrec- 
tion. The Bodies of the Faithful, having re- 
ceived the Euchariſt conſiſting of an — 
an 
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and a heavenly or ſpiritual Thing, are nouriſh- 
ed and increaſed by it. Therefore there is a 
Communion and an Union of their Fleſh and 
the Spirit or the Grace of it here in this Life, 
and even after Death the Spirit does not deſert 
the Bodies of good Men, part of whole Sub- 
ſtance conſiſts of the Euchariſt, but at the laſt 
Day both their Fleſh and the Spirit ſhall be 
raiſed again. For the Spirit or ſpiritual Thing 
of the Sacrament being {till joined with the 
Elements in the Subſtance of our Bodies, even 
while in the Grave, will undoubtedly riſe 
along with them. And indeed it is incredible, 
that the holy Spirit will ſuffer the Euchariſt, 
his own Gift to the Faithful, to continue 
mingled with the Duſt of Death ; therefore it 
is a ſure Pledge of our Reſurrection, and an 
infallible Means of bringing our Bodies in 

God's due Time out of a State of Corruption. 
This is manifeſtly the Doctrine of SS. Ignatius, 


Juſtin, and Jrenæus and of the whole Church 


in their Time. And it is vain to pretend they 
were inaccurate in ſuperinducing the Logos 
upon the Symbols themſelves. For if they 
had not done ſo, they could not have confuted 
the Hereticks by the Argument drawn from 
the Reception of the Euchariſt, If they had 
ſuperinduced the Logos upon the Recipients 
only, and not at all upon the Elements, as the 
Caluiniſtical Divines would have it; theſe 
Hereticks who denied the Body 1s capable of 
Incorruption would have ſaid, the Logos only 

came 
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came upon them for the Salvation of theic 
Souls. Therefore it is neceſlary, that the Logos 
ſhould be annexcd to the Elements alſo, and 
then the Argument runs clear and ſmooth. 
The Elements we receive in our Bodies have 
the Logos infuſed into them, conſequently our 
Bodies which are nouriſhed by them muſt 
alſo be faved by the Logos as well as our Souls. 
The Symbols then and the Logos muſt be 
united, otherwiſe they will be void of all ſpi- 
ritual Efficacy, and of no Uſe towards the 
Redemption of our Bodies. The Hereticks 
would have treated ſuch inſignificant Symbols 
with ajuſt Contempt, and have aſked the Ca- 
tholicks, How can ſuch material Things 
which are of no Force in themſelves, which 
do not come from the ſupreme Father, but 
from the Hands of the blind and ignorant 
Maker of the World contribute to the Salva- 
tion of any Thing ? Now this Queſtion cannot 
be anſwered on the Foot of the Caluiniſtical 
Scheme, but only by the Catholic Doctrine 
of the Euchariſt I have above explained ac- 
cording to the inconteſtable Principles of the 
Primitive Saints. Both Catholicks and Here- 
ticks agreed the Euchariſt was made up of the 
two Parts above ſpecified. The latter pretend- 
ed the Logos was preſent with the Elements 
for the ſaving of the Soul; the former affirm- 
ed it was fo for conferring eternal Life upon 
the Body alſo. And this the Catholic Doc- 
wine of the Euchariſt clearly ——_—_— 

The 
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The Effect of the Invocation then was to pro- 
cure the Deſcent of the Holy Ghoſt upon the 
Bread and Wine, that he might unite the 
Energy of the Logos to them, and fo make 
them the Body and Blood of Chriſt for the 
Salvation both of the Body and Soul of the 
worthy Receiver, who does not hinder the 
bleſſed Effect of them, as the unworthy do by 
their wicked Lives. Dr. Grabe has ſet this 
Matter in an excellent Light in his Notes upon 
this Father, the Notion is explained which 
Biſhop Bull, who was as good a Judge of Pri- 
mitive Doctrines as any Man, has aſſented to 
and recommended. And I muſt beg leave to 
ſay they cannot be anſwered by any the moſt 
learned Figuriſt. He may indeed let the 
World know how much he is nettled at them, 
but they will for ever ſtand firm againſt the 
ſtrongeſt Aſſaults. 

2. To illuſtrate farther St. Irenzus's Means 
ing it will not be improper to cite what Biſhop 
Stilling fleet (Antiq. of Brit. Ch. p. 23 5.) tells 
us of the Gallican Liturgy in after Ages with 
regard to this Point : © In the Gallican Church, 
&« ſays he, the Form of Conſecration, as ap- 
<< pears by the Office of St. German, was no- 


e thing elſe but repeating the Words of Inſti- 


<* tution, after the Concluſion of the Triſa- 
* gion. After which followed a Prayer for 
God's holy Word and Spirit to deſcend upon 
* the Oblation they made that it might be a 
** ſpiritual Sacrifice well-pleaſing to God; 0 

| that 
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* that God by the Blood of Chriſt would 
* with his own right Hand defend thoſe his 
* Sacraments ; and then followed the Lord's 
% Prayer and other Collects. This Prayer 
after Conſecration Cardinal Bona knows 
* not what to make of, as ſeeming wholly 
*« inconſiſtent with Tranſubſtantiation. For 
ce if that Doctrine had been then believed, 
* and by Conſecration the Elements turned 
<« into the Body of Chriſt, to what Purpoſe 
* doth the Church pray for the Word and 
“Spirit to deſcend upon the Elements, when 
they are actually united already? But he 
- © makes @ very hard Shift to interpret theſe 
* Words, not of a Deſcent on the Elements, 
« but on the Hearts of the Communicants. 
* But the Words are: Deſcendat ſuper hec 
* qua tibi offerimus Verbum tuum Sanctum: 
* which are ſo plain and evident concerning 
e the Elements, that nothing but mere Force 
0 can make any Man underſtand them of the 
* Receivers.” And thus the Gallican Church 
continued the Practice of St. Ireneus for ſeve- 
ral Ages; and I would have ſome learned Per- 
ſons take Notice, that though they have Car- 
dinal Bona on their Side, who puts a very 
forced Interpretation upon this Prayer, yet we 
have the great Biſhop Szz/l;ng fleet on ours. 

St. Clement of Alexandria comes next in 
order. His Doctrine is this, p. 177. 1. The 
Blood of Chriſt is twofold, * carnal or per- 
ſonal by which we are redeemed, and the ſpi- 
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ritual or euchariſtical by which we are anoint- 
ed; to drink which worthily is to partake of 
our Lord's Incorruption, it being the effica- 
cious Inſtrument of the Spirit of God, to 
raiſe our Bodies which are nouriſhed by them. 
By the ſpiritual Blood are not meant any ſpi- 
ritual Graces ſeparate from the Euchariſt, but 
the Wine repleniſhed with the Energy of the 
Holy Ghoſt, which is therefore called the ſpi- 
ritual Blood: and we are ſaid to be anointed 
with it; becauſe Chriſt, who, as St. CI. ſays 
p. 208. is the roi Unction, and the holy Spi- 
rit, who is the ambroſial Chriſm and holy Un- 
guent, are united to it. 2. He informs us, 
how the Wine comes to be the ſpiritual Blood: 
* The Spirit is the Force or Power of the 
Logos, as the Blood is of the Fleſn: That 
is, the Spirit comes upon the Element and in- 
fuſes into it the Power of the Logos, the 
duvapc T4 das, as he calls it, p. 684, and 
ſo it becomes the ſpiritual Blood; which be- 
ing received and turned into the Subſtance of 


our Fleſh invigorates it and gives it the Seed of 


Immortality and raiſes it up at length to In- 
corruption. He does not mean by ſpiritual 
Body or Blood the Logos and holy Spirit ſepa- 
rate from the Element, nor abſtracts the one 
from the other: this Fancy never entered 
into the Mind of St. Clement. 3. He next 
makes an Analogy between the outward Mix- 
ture of the Wine with the Water; and the in- 
ward Mixture of the Spirit and Virtue of the 

Logos, 
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Logos, which is in the Element, with Man, or 
the Body and Soul of Man, And he ſays of the 
. Mixture, that it ſerves for the ſacra- 
mental Drink; and of the Spirit or the Eucha- 
riſt repleniſhed with the Spirit and Word. in- 
wardly mixed with Man, that it leadeth to 
Incorruption, or is the inſtrumental Cauſe of 
our Souls being joined to our Bodies, and of 
their being finally raiſed to an incorruptible 
State. 4, It is further to be obſerved, that the 
Mixture of theſe two, viz. the Drink and the 
Logos, is called the Euchariſt, that is; a glo- 
rious and an excellent Grace. This is exactly 
the ſame with St. Ireneus's Doctrine, that the 
Euchariſt conſiſts of two Things, the earthly 
and the heavenly: And this fully confirms the 
Interpretation have given of this whole Paſ- 
ſage. It is this Infuſion of the Power of the 
Logos by the Spirit, that makes the Euchariſt 
a Grace, as both St. Cement and many other 
Greek and Latin Fathers call it; for = the 
Elements arg invigorated with the Grace and 
Virtue of the Spirit and Word. Which Eu- 
chariſt or excellent Grace being received by 
Faith, as St. Clement proceeds, ſanctifies both 
Body and Soul : Since God the Father does 
thus in a facramental and myſtical Manner 
infuſe his holy Spirit and Word into the whole 
Man. It is therefore a great Miſtake to affirm, 
that Clement does not bring the Logos and holy 
Spirit ſo much upon the Elements, as up de 
2 8 
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the Perſons or worthy Communicants. For 
in this whole Paſſage he ſpeaks of infuſing the 
Logos and Spirit only into the Elements in 
order to the Lanctißeaden of the faithful Re- 
ceivers. We have now ſeen what are the 
Sentiments of this learned and primitive Di- 
vme upon the Point: And though there is no 
expreſs Mention of the Invocation, yet we 
may juſtly conclude there was in his Time in 
the Church of Alexaniria a Prayer uſed to 
this Effect: That God would fend down the 
Holy Ghoſt upon the Bread and Cup to mix 
tho-Power of the Logos with them, that they 
may become the Euchariſt or the ſp ritual Body 
= Blood of Chriſt ; ſo that 365 who par- 
te thereof may be ſanctified both in 

dy and Soul, and be made Partakers of our 
Lord's Incorruption. And herein I am ſo 
happy as to have your Grace concurring with 
me in your judicious Note upon the Place, 
which I would have my Reader particularly 
to take Notice of, 1 your Grace's Judg- 
_ mult be allowed of the greateſt Weight, 
ng thoroughly acquainted with this Au- 

— Style and Manner, and having weigh- 
ed every Sentence with Accuracy, when 
this noble Work was publiſhed, which will 
tranſmit your Grace's Name with Honour to 
the lateſt Poſterity. As to the Paſlage of St. 


Hierem which is cited as parallel to this of 


Venen » Ratramnus F. 71. underſtands = 
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the Euchariſt, and ſays: That in the 
„nion of St. Hierom, that ſpiritual Fleſh 
* which the faithful receive with their Mouth, 
* and that ſpiritual Blood which is daily 
* given to Believers to drink, differ from that 
% Fleſh which was crucified; and that Blood 
* which was let out by the Soldier's Spear; 
0 therefore they are not the fame,” Let me 
farther remark, that St. Clement p. 787. af- 
firms, the F iſhes our Lord diftributed, © hav- 
<< ing received our Lord's Benediction had in- 
* fuſed into it by the Power of the a 
„divine Virtue of raiſing from the Dead.“ 
Much more m_ this be ſaid of the Eucha- 
riſt. 

Tertulliam is exactly of the ſame Mind with 
the preceding Fathers. He, de bapt. c. 4. 
ſays, that God being invoked, the Spirit comes 
upon the Waters and ſanctifies them, which 
being thus ſanctified imbibe a Force of ſancti- 
fying others. And he gives this Reaſon for 
it, not by Way of oratorical Flight and Fi- 
gure, but ſeriouſly and as his real Opinion : 
*-/Becauſe it is neceſſary that every ſubject 
Matter ſhould imbibe * Quality of that 
* Subſtance, which as it were hovers over it, 
* eſpecially that a corporal Thing ſhould im- 
** bibe a ſpiritual Quality, which eaſily pene- 
e trates and reſides in a Thing by Reaſon 
of the Subtilty of its Subſtance,” or of that 
Subſtance by which i it is communicated. This 
is a very ſerious and juſt Reaſon, and was ap- 


parently 
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parently the Opinion of all the Primitive 
Chriſtians. Some have no Way to obviate this; 
but by faying, they only deſigned to ſpeak in 
a popular Way, and that it was not their real 
Opinion, But it 1s very ſtrange they ſhould 
always ſpeak fo, and not a Man of them ſhould 
otherwiſe deliver his Mind. In ſhort, this 
Pretence is altogether groundleſs, and will not 
admit of the leaſt Proof or Defenſe. We can- 
not indeed conceive, that every Pool, or River, 
in which any Perſon happened ta be baptized, 
contracted! any abiding Holineſs from that 
Time forward; : becauſe their Waters were not 
abiding or permanent, but were perpetually 


changing and mingling with unhallowed Wa- 


ter. But we can eaſily conceive, that the con- 
ſecrated Bread and Wine, which are durable 
Things, may contract an Holineſs abiding; as 
long as they are fit for the Uſe of the Sacra - 
ment (as the primitive Church thought, Who 
no Queſtion reſerved them even in the Apoſto- 
ical Times) and as long as they femain Parts 
of the Bodies of the Faithful, which are nous 
riſhed and encreaſed by them, as I have ſhewn 
all the Ancients believed. There was an In- 


vocation then in the Church of Africt about 


the latter End of the ſecond Age for ſanctify- 
ing the baptiſmal Water. Now by Parity of 
Reaſon there was the like Invocation for capſe- 
crating the Euchariſt. And I doubt not but 
thete was from the firſt: Foundation of that 
Church, ſince, as I: ſhall ſhe wi: St. e 
Vi9gs 15 t wag 


—_— 


we _ 


. 
q 
- 
# 
1 
4 
t 
5 
0 


(.23 ) 
who lived ſoon after Tertullian gives us a Teſ- 
timony ſufficiently clear, that it was the Prac- 
tice in his Time. As to the Doctrine, that 
the Elements are made the Body and Blood 
by the Operation of the Holy Ghoſt, Tertul- 
lian was of the ſame Opinion with SS. Tuſtin 
and Jrenæus. For he recommends contra 
Valent. c. 5. the Arguments with which 
they refuted the Hereticks, therefore the Ar- 
gument from the Euchariſt among the reſt. 
He calls St. Trenæus the moſt curious Searcher 
into all Doctrines, and wiſhes he could come 
up to them in every Work of Faith. It is 
plain therefore he was entirely of their Opi- 
nion both as to the Doctrine and Practice of 
the Invocation, and what that was I have 
ſufficiently diſcovered. This is alſo manifeſt 
from Tertull;an himſelf, as to the Doctrine at 
leaſt. For to prove the Body ſhall be reward- 
ed as well as the Soul, de reſur. carn. c. 8. he 
argues that the Fleſh or Body has a great 
Share in promoting the Salvation of the Soul, 
and this is one of his Reaſons : © The Fleſh 
“is fed with the Body and Blood of Chriſt, 
* that the Soul alſo might feed upon God,” 
viz. the Logos and the Spirit, or their Force 
and Virtue annexed to the Elements. Not 
only the Fleſh ſhall be advantaged by the di- 


vine Euchariſt, but it ſhall reach alſo to the 


Soul, and ſhall be a Means of uniting both at 
the Reſurrection. This is exactly St. [renezus's 


Sentiment; and we may learn from hence, 


that 
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that by feeding upon the Euchariſt, both Body 
and Soul do feed upon God by receiving into 
them the divine Virtue annexed to the Sacra- 
mental Elements. The Elements literally and 
in Subſtance nouriſh the Body of Man, and 
virtually and efficaciouſly both Body and Soul. 
The Fleſh therefore is not barely fed ſymboli- 
cally without any celeſtial Virtue acompany- 
ing them, as the Figuriſts dream, but with 
Symbols repleniſhed with the Grace of the 
Spirit and Power of the Logos. Without 
this Suppoſition there is no Force at all in his 
Argument for the Reſurrection againſt the 
ancient Hereticks. Our Bodies are fed with 
the ſacramental Body impregnated with the 
Spirit and Logos; therefore as the Spirit of 
God raiſed up the Body of Chriſt to which 
the Logos was hypoſtatically united, ſo will 
he alfo raiſe up the Bodies of the Faithful to 
which the Logos is virtually united ; therefore 
as his Body is glorified, ſo alſo will ours, Head 
and Members together. Such is the Privilege 
of thoſe who are fed with the Fatneſs of the 
Lord's Body, viz. the Euchariſt, de pudic. &. g. 
Such is the Tour of the Argument, any other 


is mere Fiction. And we may ſay of the 


Symbol without the divine Virtue, as Tertul- 
lian does on another Occaſion : O pbantaſina 
inune, o prafiigia magne etiam promiſfionts ! 
I ſhall here only add, as a Conſequence from 
the Premiſſes, that in Tertullian s Time the 
African Church prayed, that God would fend 
0,-5.2 down 
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down'his Spirit upon the Elements to impart 
to them a ſpiritual Quality, the very Virtue 
and Power of the Logos, that they may be 
made the Body and Blood af our Lord, and 
that thoſe —_ partake thereof being fed: with 
the Fleſh and Blood of God may both in Body 
and Soul enjoy Incorruption and eterhal Life. 

I now proceed to Origen,” Who has been 
charged witly maintaining that the Holy Ghoſt 
does not operate upon inanimate Things. But 
J hope to make it evident this is a very great. 
Miſtake. I. I agu, that: whatever Chriſt 
bleſſeth and ſanctifcth and: impartath a divine 
Virtue to; ist hkxWw]¹ãÄühje bleſſed by the Holy 
Ghoſt, fot that they. ooneur in the ſame Ope- 
ration. Now that Chriſt commuſicateth a 
divine Virtue to inanimate Things is evident 
from the following Paſſages. Concerning the 
Loaves and Fiſhes bleſſed by our Saviour Origen 
{peaks thus, Huet. T. I. p.235. Our Sa- 
viour firſt took them and locked: up to 
< Heaven; and with the Rays of his Byes 
« did as it were forcibly. bring down Pater 
« Or Virtue to be mixed with the Loaves and 
* Fiſhes—-and after this be: blefled” the; five 
% Loaves. and the two Fiſhes, increaſing and 7 
« multiplying. them by. his Word and. Bene- 
** diction.” And mentioning our Saviour lay= 
ing his Hands upon Children and praying 
over them, he uſes theſe Words: 11 By the 
7 „ ne. of Jefus and by bis Touch, the Chil- 

e dxen and Infants not being able to bear the 

1200 D - Things 
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* Things which they hear who are already 
* * ii itual, had ſuch a ſufficient Aid and Aſ- 
ance as they are capable of, For there 
1 e the Virtue of Jeſus upon his 
is epiſ Hands upon them.“ 
wege Aer be ſpeak of — — as 
Ying his own Power into them by his Touch, 
= of his Virtue infuſed into them. Indeed 
Infants are not inanimate, but they may #7: 
fome Senſe be reckoned among the 7rrationa- 
bilia, which Origen is ſaid to affirm the _— 
Ghoſt did not work upon, becauſe they w 
not come to the Uſe of Reaſon. If then — 
Prayer and Touch of Jeſus, with which the 
Holy Ghoſt undoubtedly co- operated could im- 
part his Virtue to the Loaves and Infants: we 
may very juſtly argue he could by the ſame 
Means infuſe it into the Sacrament to make it 
anſwer the Ends for which he ordained it. I 
am ſure Or:gen believed there is that Virtue 
united to the Elements. For, bid. p. 234. 
he tells us: © Thoſe who are yet infirm can- 
not receive Jeſus's Loaves of Blefling ; (the 
% Euchariſt alſo is called the Bread of Bleſſ- 
* ing, T. 2. p. 410.) but if any one, when 
he ought 4 attend to this, Left a Man 
te examine himſelf &c. does not regard it, but 
« raſhly es of the Bread and Cup of the 
* Lord, he becomes weak and ſickly, er falls 
being as I may ſa — drowyſ 
t * e of the Bread. * There is then 
« divine Power in are Euchariſt,” which- by 
Chriſt's 
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Chriſt's Ordinance was deſigned for the Bene- 
fit of the Receiver, but accidentally by the 
Partaker's own Fault has the contrary Effect. 
And Oragen tells us, that neither was the Vir- 
tue of the perſonal Fleſh of any Advantage 
but to Believers. In Lev. Hom. 4. he ſays, that 
the Woman who had the Iſſue of Blood durſt 
not touch his Fleſh itſelf, but touched the 
Border of his Garment, by which his Fleſh 
was covered, and by @ faithful Touch drew 
Virtue out of it, And commenting upon theſe 
Words, he could not do there any Miracle, he 
ſpeaks thus, T. 1. p. 226. He did not ſay 
he would not, but he could not, as if a 
% Concurrence of the Faith of him, upon 
hom tte Virtue operated, came to the 
operating Virtuc.” And a little after upon 
mentioning her, who through her Faith. was 
'healed by touching his Garment, he adds: 
“ Perhaps as in Bodies there is in ſome of them 
a natural Attraction to other Bodies ſo 
* there is in ſuch a Fuith to the divine Vir- 
* tne.” If then there was a divine Virtue in 
the natural Fleſh, I do not ſee why the ſame 
Spirit and Logos may not communicate. the 
ſame to the ſacramental Fleſh to make it uſe- 
ful only to the faithful Receiver, Likewiſe 
as Origen ſays in ſeveral Places, particularly 
T. 2. p. 105. 397. that our Saviour's perſonal 
Body was formed by the Operation of the 
Holy Ghoſt, there is methinks no Abſurdity 


in ſuppoſing the Elements are made the eucha- 


2 riſtica 
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riſtical or ſpiritual Body by the ſame Opera- 

tion, and ſo the one as well as the other is en- 
riched with a divine Virtue. And ſurely he 

could never think, there is any Abſurdity in 

ſuperinducing ſuch a ſupernatural Quality, 
who ſays (con. Celſ. p. 328.) © Matter is in its 
* own Nature alterable, variable and change- 
e able into whatſoever the Creator pleaſes, and 
is capable of every Quality the Maker has a 
* mind.” Origen treating of theSop which Ju- 

das received ſets the Matter in a double Light, 
and conſiders whether it was eaten by him or not. 
He ſpeaks in this manner, T. 2. p. 411. That 

though Judas received the Sop, yet perhaps 
he did not eat it, but Satan having entered into 
him prevented him from uſing it, leſt it ſhould 
be of Service to him. For the Sop had a 
*© Power of great Profit to him that ſhould 

e uſe it.” But then ſuppoſing Judas did eat 
it, he a little after adds: © And thus it may 

not be abſurdly ſaid upon the Place: That 
© as he who unworthily eateth the Bread of 

<* the Lord and drinketh his Cup, eateth and 

© drinketh to his Condemnation ; the one bet- 

* ter Virtue. which is in the Bread and Cup 

* operating for the better upon the better Diſ- 

s poſition ſubject to it, but bringing Condem- 

e nation upon the worſe ; ſo the Sop given 

e by Jeſus was of the fame Kind both to him 

% whom it was given to, and to the reſt of the 

* Apoſtles according to the Words, Take, 

eat; but to them for Salvation, to Judas 

* for 
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for Judgment, ſo that after the Sop Satan 
entered into him.” From whence I argue, 
that according to Origen, there is a divine 
Virtue abſolutely annexed to the Elements, 
but which conditionally operates for the Bene- 
fit of the Receivers; if they come to the Sa- 


- crament with proper Qualifications, This is 


Origen's Doctrine, and it is ours. 

2. I ſhall give direct Proof from Origen, 
that this divine Energy was communicated to 
the Elements by the Holy Ghoſt, In ep. ad 
Rom. c. 6.1. 5. p. 3 50. he calls Baptiſm cha- 
_ ma viſibile, the vifible ſpiritual Gift. And 

Baptiſin, then ſo is the Encharift and con- 
ſequently the Elements of both Sacraments 
muſt be inwardly ſanctified by the Holy Ghoſt. 
And, Huet. T. 2. p. 124. he ſays: The 
e Laver of Baptiſm, which is a Symbol of the 
«* purifying of the Soul waſhed from all Stain 
< of Sin, nevertheleſs is alſo im 7t/e1f” to him, 
who gives himſelf up to the Divinity of the 
{< adorable Trinity, through the Power of the 
Invocation the Original and Fountain of all 
e the divine Gifts.” If then the Laver of 
Baptiſm is in itſelf the firſt of the divine 
Chariſinata, then the Euchariſt is alſo in itſelf 
another of them. And if the Water of Bap- 
tiſm is conſecrated by the Force of the Invo- 
cation of the Trinity, then the Euchariſt alſo 
muſt be conſecrated by the Invocation of God 
or of the Trinity, God the Father through 


the Son ſending the Holy Ghoſt upon the 


Elements 
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Elements to operate upon them, and derive 
into them a Lik-giviog — that they may 
be in themſelves the moſt bleſſed Body and 
Blood of Chriſt. And p. 125. he ſpeaks thus: 
| ormed wi 
% Fobn, but with Jeſus by his Diſciples it be- 
% ing done with the renewing of the Spirit, 
* which now alſo is carried or moves, fince it 
« 7s of God, upon the Water, but is not in- 
.<< fuſed into all after the Water.” Here we 
find the Spirit infuſes himſelf or his divine 
Virtue into the Water, but this divine Virtue 
is not conveyed into the impenitent Receivers. 
The very ſame is the Caſe of the Euchariſt ; 
the Elements are indued with a ſpiritual Ener- 
gy, but this doth not paſs into the unworthy 
Communicants for their Advantage and Sal- 
vation. And this is agreeable to what he ſays 
p. 57. © I think that the Holy Ghoſt confers 
© the Matter, as I may ſay, of the divine 
t Gifts to thoſe who through him and the Par- 
« ticipation of him are called Saints, the ſaid 
« Matter of the Chariſinata being made by 
* God, miniſtred by Chriſt, and ſubſiſting 
e by the Holy Ghoſt.” According to 1 Cor. 


Xii. 4, 5, 6. which Origen cites. Now here 


all the Perſons of the Trinity are concerned 
about the Matter of the Char:/mata ; God the 
Father frames it by his Word and Spirit. Now 
the Chariſma of the Euchariſt conſiſts of an 


earthly and heavenly Thing united. There- 


fore 


r 
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fore God the Father by the other two Perſons 
joins them together, and ſo the Matter of the 
Euchariſt is completed. Hence it follows; 
that God by his Word and Spirit gives a ſpi- 
ritual Energy, the Power of the Logos to the 
Elements; and they are called the Fleſh and 
Blood of the Word of God. Orig in Levit. 
Hom. 9. And when the Matter of the En- 
chatiſt is thus perfected by the Operation of 
God, the Holy Ghoſt co-operates with his 

own' Chariſma and makes it effectual both to 
the Bodies and Souls of the Saints. The 
Holy Ghoſt therefore operates upon the Ele- 
ments and then upon the faithful Receiver, 
and not upon the Receiver only, as ſome are 
pleaſed to imagine. And to mterpret Origrn 
otherwiſe is forced and contrary to his 5 
Words. In another Place, in Feſu Naue Hom: 
2. he tells us: When you fee the Gentiles 
enter the Border of the Church, and Altars 
e built, and not ſprinkled with the Blood of 
* Cattle, but adorned with the precious Blood 
of Chrift : when you ſee the Prieſts and 
< 'Levites miniſtring, not the Blood of Bulls 
© and Goats, but the Word q, Gu by the 
* Grace of the holy Spirit, then ſay that Jeſus 
after Mofes hath taken upon him and obtain- 
s ed the Sovereignty. Here the Euchariſt is 
called the Word of God, becauſe it is his Body 
and Blood, endowed with the Power of the 
Logos by the Grace of the Spirit, and not bare 
Bread and Wine, or mere outſidle Symbols. 
_ | Obſerve 
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Obſerve it is by the Grace of the Spirit the 
Prieſts miniſter or offer to God upon his Al- 
tars, not the Blood of Bulls and Goats, but 
the precious Blood of Chriſt; the Word of 
God. Now the Adminiſtration or Offering 
is completed by the Invocation of the Holy 
Ghoſt to impart his divine Grace and Energy 
to the Elements. It is a Demonſtration there- 
fore, what was the Judgment of Origen in this 
Point. What then can be ſaid for thoſe Fi- 
—.— who put this precious Blood of Chriſt 
n a Level with, if not beneath, the Blood, 

of Bulls and Goats? This, is, ſtrange Doctrine 
unheard of in the primitive Times, and I wiſh. 
thoſe who teach it a hearty and fincere Repent- 
ance. But to proceed. The following Words. 
in Leuit. Hom. 13. are alſo expreſs to our 
Purpoſe: When you receive the myſtical 
on „ Berg eat it in a clean Place, that is, do not 

ke of the Sacrament of the Lord's 

« y with a Soul defiled and polluted with 
6 Sn. For whoſoever ſhall cat the Bread of 
60 the Lord unworthily Sc. —You ſee; he 
<< ſaid not holy Things * but holy Things 
« of holy Perſons, as if he, ſhould ſay, this 
* holy Food is not common to all, nor) to 
10 every... unworthy Perſon, but to the holy 
* only.” And a little below: Let our 
<<, Soul firſt be made a holy Place, and letus 
: receive in a holy Place be holy Myſteries 
<« by the Grace of the holy Spirit, by whom 
15 urn y Thing that is holy is ſanctified. This 
F\ 3 at 
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at firſt Sight is a clear Place to prove that the 
Holy Ghoſt Tantifies the Elements as well as 
the Perſons, and what ſuch Sanctification 
means is ſufficiently explained above. 

3. I ſhall ſhew that the Church in Origen's 
Time made uſe of a Prayer or Inyocation for 
the Bleſſing of the Elements or imparting a 
divine Virtue to them, And this is apparent 
from his 8th Book againſt Celſus . 399. 
where ſpeaking of the holy Euchariſt he ſays, 
“We eat Bread by Prayer made a certain 
“holy Body, which alſo ſanctifies thoſe who 
** with a ſound and fincere Purpoſe of Heart 
« uſe it. Firſt then the Bread is ſanctified 
and made Chriſt's Body by the Prayer of Con- 
ſecration for the Deſcent of the divine Spirit 
upon it, as Biſhop Bull obſerves. See Dr. 
Hickes's controv. Letters p. 250. Secondly. it 
being ſo ſanctified and having a divine Vir- 
tue imparted to it by the Holy Ghoſt the Au- 
thor of all Sanctification, ſanctifies alſo the 
worthy Receivers. Neither does this at all 
contradict what he ſays in his Commentary 
upon St. Matthew. Huet. Tom. 1. p. 153. 
He ſays indeed that what is ſanctified does not 
of itſelf or in its own Nature ſanctify the Re- 
ceiver, and that we do not, by not eating it, 
barely on Account of not cating, fail of any 
Good, or by cating it abound in any 
But this is only to be underſtood of the mere 
phyſical Matter of the ſanctified Bread and 
of the Natural * eating, which ſimply 
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and abſtractedly conſidered does not ſanctify 


of itſelf, neither can we, as taken in that 
Light, receive any Good or Harm by it. Vet 
this does not hinder but that thoſe who re- 
ceive it with good Diſpoſitions and right Qua- 
lifications will eat it to their Benefit, as thoſe 
who come to it with a polluted Conſcience will 
partake of it to their Condemnation, both 


which Origen here expreſsly affirms. And he 
gives a plain Reaſon why it will be of Ad- 


vantage to the worthy Communicant: for 
that the ſanctified Food by Reaſon of the Prayer 
coming upon it, or ſaid over it, is uſeful ac- 


cording to the Proportion of the Receivers 
Faith. And thus it is not the Matter 


Bread alone, but the Word which is ſaid over 
it, which profiteth him that doth not eat it 
unworthily. And as Faith and a good Con- 
{ſcience is the Cauſe on our Part, ſo the Vir- 
tue infuſed into it by the Means of the conſe- 
cratory Prayer is the Cauſe on God's Part that 
it is effectual to our Salvation. It is therefore 
both true, that the material Part of the Sacra- 
ment alone, though conſecrated, does not of 
itſelf ſanctify the Eater; and that the Sacra- 
ment conſiſting of the earthly and heavenly 


worthy Communicant. Theſe are evidently 
two very conſiſtent Propoſitions. And indeed 
If the latter of them were not true he would 
clearly contradict what he faid before, that the 
Laver or Water of Baptiſm conſecrated by the 
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8 in one does of itſelf ſanctify the 
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Invocation is f 77ſelf the Original and Foun- 
tain of the divine Chari/mata. Beſides in this 
very Place he plainly enough deſcribes the two 
united Parts of the Euchariſt, v/z. that which 
is material in it, and that Force and Virtue 
which is ſuperinduced upon it by the Prayer. 
And being conſidered in this View as compoſed 
of theſe two Parts, he ſays it is uſeful to thoſe 
who are not unworthy, and the Cauſe of the 
Mind's diſcerning with Perſpicuity that which 
is; profitable. It is the Prayer which makes it 
uſeful ; the Prayer then muſt give it ſome Force 
and Energy, and I have proved from a good 
Number of Paſſages that this is united to it. 
He ſays the material Part goes into the Draught, 
but he could not mean all of it; for he could 
not but know that ſome Part paſſed by way 
of Nouriſhment into the Subſtance of our 
Bodies. To this Part, as his great Predeceſſors 
affirm, and he no where denies, the divine 
Virtue adheres. And ſo both their Doctrine 
and his is very eaſily reconciled. Upon the 
whole one may gather from what I have pro- 
duced from Origen, that the Church of his 
Time had an Invocation to this Purpoſe, © O 
“God ſend down thy holy Spirit to ſanctify 
© this Bread and this Cup, and make them the 
* Body and Blood of Chriſt by infuſing a di- 
* vine Virtue into them, that they may be 
* 1n themſelves a Gift of the Holy Ghoſt to 
“ ſanctify thoſe who worthily partake of 
them.“ There is only one Objection can 
| „ | be 
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be raiſed againſt this, that Origen re Ah. I. 1. 
c. 3. ſays, the Holy Ghoſt does not operate upon 
inanimate Things. But this is nothing to the 
Purpoſe, for he is ſpeaking of his ſpecial Of- 
fice or Operation which is to ſanctify and im- 
prove good Men by his gracious Influences. 
This is his moſt eſpecial Work. But from 
hence it by no Means follows, that he does 
not ſanctify the baptiſmal Water and the Eu- 
ehariſt in order to his more eſpecial Operation, 
vi2. the Sanctifieation of the Perſons. If it 
did, it would be impoſſible to reconcile Origen 
with himſelf, This is a ſufficient Anſwer, 
but for a fuller. I refer to Biſbep Bull's De- 
fenſio &c. p. 136. and to Huetius's Prolego- 
mena. 50 oo | 
4. I will give very good Evidence, that the 
Churches of Egypt, of which Origen was a 
Member, had an expreſs Invocation in his 
Time. Now one would imagine that Theo- 
philus Biſhop of Alexandria might be credited 
when he intimated, Origen could not be igno- 
rant the Elements were ſanctified by the Invo- 
cation and the Deſcent of the Holy Ghoſt. 
And there is no Reaſon to doubt but he ſaid 
this upon his certain Knowledge. For no 
Queſtion there were then in being the very 
| Hiturgical Books uſed ſo lately as in the former 
Century, which he as good as appeals to in 
this Paſſage. He blaming' Origen, though 
injuſtly, for ſeeming to deny that the Holy 


Ghoſt Opera upon inanimate Things, ſays, 


* Origen 


— 
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* Origen does not recollect that the myſtical 
© Waters of Baptiſm àre conſecrated by the 
coming of the Holy Ghoſt and that the 
* Bread of our Lord—and the holy Cup— 
* are ſanctified by the Invocation and com- 
« ing of the holy Spirit.” Now this _ 
ſuppoſes Origen was well acquainted with theſe 
Things: and I ſhall take Theophilus, who 
would not ſure have dared to utter a groſs 
Falſhood in a publick paſcal Epiſtle, for a very 
competent Witneſs. Befides, the Matter of 
Fact may be proved another Way. In the 
the Year 373 St. Athanaſius died, to whom 
Peter immediately ſucceeded, and was ſoon 
after depoſed, upon which he wrote a Letter 
of Complaint to all the Churches, which Theo- 
doret, Hiſt. L. 4. c. 22. has preſerved. Init 
there are p. 179. theſe Words che holy Al- 
tar where we invoke the Deſcent of the Holy 
Ghoſt. The Invocation then was cuſtomary 
at Alexandria when he came into the See, and 
conſequently at the Death of St. Ath 
and therefore all along in St. Athangſiuss Time, 
which will carry the Practice up as high as the 
Council of Nice. And unleſs it can be ſhewn 
that there happened as to this Point an Altera- 
tion in the Liturgy of Alexandria between that 
Council and Origen, which is only about the 
Space of 70 Years; what Reaſon have we to 
believe, that the Invocation was not. in that 
Liturgy in Origen's Time? It is likewiſe pro- 
per to obſerve, that Origen lived in * 
Or 
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for ſome Time where! he was ordained; Preſ- 
byter by Alexander Biſhopiof Feruſalem, there- 
fore he muſt. be well acquainted with, the Li- 
turgy of thoſe Churches. Now; St; Cyril, ſets 
down. the ſeveral Parts of the Liturgy made 
uſt-of in the Church of Feruſalem, which: is 
the Mother of all the Churches, and particu- 
larly recites the Form of the Invocation, 
That God would ſend the holy Spirit upon 
the Elements that he may make the Bread 
&., Chriſt's Body and the Wine his Blood. For 
*  whhtever the Holy Ghoſt touches that moft 
certainly is ſanctied and changed.” And 
he calls the Rites he mentions Traditions, Cat. 
Myſt. 5. Sec. 23. ſo that they muſt be prac- 


_ tied long before his own time, who flourifhed 


a very few Years: after the Nzceng Council. 
We therefore may juſtly conclude that they 
were as ancient as the Time of Alexander and 
Narciſſus: Nay, we have no Reaſon at all to 
doubt, but the Invocation at leaſt was part of 
that Liturgy in the Times of the Apoſtles. 
That it was ſo in the third Century may be 
reaſonably concluded from a Paſſage in Magnes, 


who as Dr. Cave informs us was then a Preſ- 


byter of the Church of Feru/alem. Some in- 
deed will not allow the Paſſage to be genuine; 
but Fabricius is of another Mind, and gives 
ſtrong and ſatisfactory Reaſons for his Opi- 
nion. The Paſſage is to be found at large in 
p. 70. of Fabricits's Delectus &c. and the 
Doctrine contained in it is much the * 
1001 that 
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that of St. Treneus, and is to this Effect. 1. 
Magnes'obſetves, that none of the Saints have 
a Body united to the living Word of God, 
and therefore could not unite. Bread with: the 
Word, fo as to make it in a ſacramental Senſe. 
his own Body; but that Chriſt alone was en- 
dowed with this high Prerogative, to make the 
Bread and Wine which are truly his Body and 
Blood by Creation, his myſtical Body and 
Blood by ſending upon the Elements (to wit, 
his own Body and Blood as they are his Crea- 
tures) the Medicine of his Divinity, or by 
communicating to them ſo divine an Energy or 
Virtue, as that being eaten they ſhould be. a 
Means of beſtowing eternal Life upon the 
Receivers. From which Explication of the 
Myſtery may be clearly ga „that the 
Bread and Wine do not loſe their Subſtance, 
but are only furniſhed with a ſpititual Force 
or Efficacy. Neither is it to be ĩimagined, that 
the Bread as well as the natural Fleſh is hy- 
poſtatically united to the Word; but it muſt be 
believed that it enjoys the Preſence and Infla- 
ence of the divine Spirit of Chriſt, | For as the 
holy Spirit united the Fleſh hypoſtatically to 
the divine Subſtance of the Word, ſo it joins 
the Bread to the Word's divine Benediction. 
And this is that Medicine of the Divinity 
which brings the Communicants to Immorta- 
lity. 2. And this is what Magmes affirms-al- 
moſt in Ao many Words. For he obſerves, 
that common Bread gives but a ſhort Refreſh- 
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ment to the Eaters. And fince the divine 
Spirit is not in common Bread after this ſub- 


lime and ſingular Manner, it is neceſſary that 


it ſhould be ſo in the myſtical Bread. There- 
fore the divine Spirit unites the Virtue of the 
Divinity with the euchariſtical Bread and 
inveſts it with the ſame inſeparable Benedic- 
tion of the Father, which is conferred upon 
the perſonal Body. By which Means the 
Bread being not ſubſtantially changed, but re- 
pleniſhed with the heavenly Bleſſing by the 
Deſcent of the Holy Ghoſt, does of helf by 
the divine Efficacy im parted to it give Immor- 
tality to the Partakers. 3. And that this may 
more clearly appear, Magnes compares the 

myſtical Bread to Paper, which receiving a 
Force or Power by the Letters of the Maſter 
communicates a like Force and Virtue to the 
Scholar, and by it unites him to the Maſter. 
Now as the Paper is not of the ſame Subſtance 
with the Maſter, although it partakes of the 
Power and Energy of the Maſter, ſo neither 


is the myſtical Bread numerically the ſame 


with the perſonal Body, although it has the 
Power of the Fleſh of Chriſt, and on that Ac- 
count makes: the Communicants the Mem- 
bers of Chriſt. And thus Magnes is both full 
againſt Tranſubſtantiation and for the Doctrine 
which we maintain, and we may ſufficiently 
ther from him that there was an Invocation 
r the Holy Ghoſt uſed in the Church of 
Jeruſalem when 2 was there. * 
t. 
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St. Gregory Thaumaturgus was Origen's Scho- 
lar at Cz/area in Paleſtine for a conſiderable 
Time, we may therefore conclude what was 
the Practice of the Scholar was very agreeable 
both to the Doctrine and Practice of the 
Maſter and of thoſe Churches where he re- 
ſided, Now it may be very clearly proved, 
that St. Gregory who was made Biſhop of Neo- 
ceſarea in Pontus in Origen's Life-time had 
an expreſs Invocation in the Liturgy he framed 
himſelf for the Uſe of his Church. For St. 
Baſil de Spiritu Sandto gives us an Account 
that the Invocation for conſecrating the Eu- 
chariſt was a very ancient Practice in all the 
Churches of the Eaſt eſpecially; and what 
that Invocation was appears from the known 
Words of his own Liturgy. Now the Church 
of Neoce/area was one of the Eaſtern Churches, 
and there St. Baſil was educated from his 
Childhood by his Grandmother Macrina, fo 
that he muſt be very well acquainted with its 
Liturgy: Now there is no Queſtion to be 
made but the Invocation was in that Liturgy 
in St. Baſil's Time, as appears from Gregory 
Nyſſen's catechetical Oration, who was St. Ba- 
fil's Brother and a Biſhop in the Neighbour- 
hood of Pontus. In that Oration he ſpeaks of 
the Euchariſt's receiving the enlivening Grace 
and Power of the Spirit, and of the Prayer 
made uſe of for that Purpoſe. And no doubt 
but the Church of Neoce/area had the ſame 
Prayer as well as that of Nyſſa. Now Tau- 
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maturgus's Liturgy received no Alteration fince 
his Time, as St, Baſil fully aſſures us. For he 
tells us de Spiritu Santo c. 29. p. 221. the 
Neocaefareans had this Saint in ſuch great Ad- 
miration, that they added no Practice, nor 
Word, nor any Form of celebrating the Myſteries 
beſides what he left them. He adds indeed, that 
in ſeveral Rituals they ſeemed to be imperfect 
through the Antiquity of the Inſtitution, but 
it is plain enough from St. Bail and Gregory 
Nyſſen, that the Invocation was not one of 
| theſe ſeeming Defects. Now Thaumaturgus's * 
Authority, who was made Biſhop ſo early as 
240, is ſufficient to convince us what were 
Origen's Sentiments in this Matter, and what 
was then the Practice of the Churches of Palæ- 
tine where he ſo long reſided, and conſequent- 
ly of the other Eaſtern Churches, and indeed 
what had been the Uſage of thoſe Churches 
from the Beginning. For it is a Folly to think 
otherwiſe unleſs it can be ſhewn when the 
Invocation was firſt introduced into theſe 
Churches. 

And that this Invocation was ſo early cuſ- 
tomary in Cappadocia alſo appears evidently 
from the Epiſtle of Firmilian, who was Biſhop 
of Cæſarea in that Country at the ſame Time 
with St. Gregory. He ſpeaks p. 223. of a 
wicked Woman who uſurped the ſacerdotal 
Office, and pretended ro ſanctiſj the Bread and 
the Euchariſt with an Invocation not contempti- 
ble, ſuch a one as was then in uſe in a 
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that ſhe might not ſeem to differ from the eccle- 
oftical Rule. Firmilian therefore had an In- 
vocation for the Sanctification of the eucha- 
riſtical Elements, and the Intent of it was, that 
they might be made the Body and Blood of 
Chriſt, for he calls them ſo in p. 227. where 
he ſpeaks of touching them at the Communion. 
He likewiſe p. 22 5. calls the Laver of Bap- 
tiſm and the Euchariſt the great and celeſtial 
Gifts or Chariſmata of the Church. Now they 
cannot be ſo but by the Holy Ghoſt. Like- 
wiſe he ſays, the Water with which the Here- 
ticks are baptiſed is only a carnal Laver, and 
that of the Church is the ſpiritual: the Reaſon 
is, becauſe it is the Spirit that ſanctifies and 
adds Grace to it, ſeeing he affirms Baptiſm 
itſelf is not conſtituted without the Holy Ghoſt 
from whom the Grace of it comes; the fame 
muſt be ſaid of the Euchariſt. For as he aſ- 
ſerts p. 221. all Power and Grace is placed in 
the Church where the Biſhops preſide who 
poſſeſs the Power of baptizing and impoſing 
Hands and ordaining, and doing every Thing 
holily and ſpiritually. Therefore according to 
Hrmilian the Spirit of God ratifies their Acts, 
adds Force and Efficacy to them, and co-ope- 
rates with their Miniſtry either in baptizing 
or offering and conſecrating the Euchariſt, or 
performing any other Act of the Prieſthood. 
And this is evident from p. 22 5. where he de- 
clares that Chrift gave the Holy Ghoſt, and p. 
226: the Power of the celeſtial Grace to the 
| | 2 3 Apoſtles 
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Apoſtles and their Succeſſors for that Purpoſe. 
Is it not then as clear as the Light that the 
Purport of St. Firmilian's Invocation was to 
pray Sh the Deſcent of the Holy Ghoſt to 
ſlanctify the Bread and Cup, to make them 
his own Gifts and conſecrate them into the 
Body and Blood of Chriſt? Nobody can doubt 
of it who reads that Epiſtle to St. Cyprian with 
the leaſt Care and Attention : eſpecially too 
fince St. Baſ his Succeſſor about 100 Years af- 
ter ſays the Invocation is an Apoſtolical Tradi- 
tion, which is a Proof it is at leaſt as ancient as 
| Firmilign. | 
This brings me to conſider the Practice of 
St. Cyprian. And if I faid no more than that 
ſince he not only tranſlated this Epiſtle of Fir- 
milian but approved every Word of it, he un- 
daoubtedly practiſed in the fame Manner, it 
would be abundantly ſufficient. But if we 
look into his own Writings we ſhall find him 
frequently inculcating the ſame Thing. 1. He 
often calls Baptiſm the Gift of God, and p. 
209: both Baptiſm and the Euchariſt the Gifts 
of the Church, that is, ſuch Gifts and Chari/ 
mata of the Holy Ghoſt as are in the Power 
of the Church to beſtow, In the Acts of St. 
Cyprian's Council at Carthage p. 233. there is 
Mention of a formal Prayer 2 the Sanctifi- 
cation of the Water; and ibid. p. 231. upon 
7 John. iii. 5. Unleſs a Man be born 

Water and of the 95 &c. it is added: 

ran is the Spirit which from the Beginning 


moved 
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© moved upon the Waters. For neither can 
the Spirit operate without the Water, nor 
the Water without the Spirit.” And Ep. 
p. 213. The Water alone, unleſs it have alſo 
** the holy Spirit, cannot purge away Sins and 
** ſanctify a Man: wherefore it is neceſſary 
< either that they grant that the Spirit is there 


*© where they ſay Baptiſm is, or that there is 


* not Baptiſm where the Spirit is not, becauſe 
*© Baptiſm cannot be without the Spirit.” The 
Spirit therefore deſcends upon the Waters to 
give them a vital Force, which p. 207. is call- 
ed the Force or Power of Baptiſm. The Holy 
Ghoſt therefore dwells properly by his gracious 
Preſence upon the Water, that it may have 
Power as his Inſtrument to waſh away Sins 
and confer Remiſſion of them, and convey 
the divine Graces. This Grace or Power is in- 
fuſed into the baptiſmal Element that it may 
be a fit Means to convey the Graces proper to 
perſonal Sanctification. It is not one of their 
Calviniſtical Symbols without any | Charzs, 
Force, or Virtue, Such in St. Cyprian's Ac- 
count would be good for nothing, it would be 
mere carnal Water; but it is vital, ſalutary, 


ſprritual Water, and therefore profitable for 
the Sanctification and Salvation both of Soul 


and Body. 2. With regard to the Euchariſt 
he frequently calls it the Holy of the Lord, his 
Fleſb, his Body and Blood, and once at leaſt the 


falutary Grace. It was not therefore a mere 


Symbol without any ſpiritual Grace or Energy 
1 In 
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in it. This was far from St. Cyprean's Thoughts; 
for he declares Ep. p. 153. it has a Power to 
confer Remiffion of Sins: And Tr. p. 121. 
that our Mouths are ſanctified by the celeſtial 
Food the Body and Blood of Chriſt that our 
Hands are armed Ip. p. 125. and p. 117. our 
whole Perſons protected by it againſt the Ad- 
verſary, and that [thoſe who. partake of this 
Euchariſtical Body of Chriſt, Tr. p. 147. re- 
ceive it for the Food of their Salvation and a 
means of obtaining Life eternal, which is the 
very fame Doctrine with St. Trenæuss and of 
other of the more ancient Fathers. It has been 
obſerved indeed that in this laſt Paſſage St. Cy- 


prian does not interpret Bread of Life of the 


euchariſtical Bread but of Chriſt himſelf twice 
over. But there is little Comfort in this Ob- 
ſervation, ſor he calls the euchariſtical Bread 
the Food of Salvation which is tantamount to 
the Bread Liſe; and he ſays it is manifeſt, 
that they ho receive the Euchariſt by a juſt 
Right of Communion, vivere, are in a State 


of Salration, ſo that the Euchariſt is in Power 


ard Effect i the Bread of Life, Chriſt's Life- 
giving Fleſh and Blood to all who worthily 
communicate of it: therefore thoſe who wor- 
thily receive the euchariſtical Fleſh with their 
Mouths do both in their Hearts and Bodies re- 
ceive'the Energy or ſpiritual Power of the Fleſh 
of the Son of Man which St. John ſpeaks of, 
whereby the Euchariſt becomes an Inſtrument 
of raiſing! them up at the laſt Day, _ a 
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Means of a happy Immortality. Now how 
does it come to have the Life-giving Power? 
Why, St. Cyprian will fully inform us. The 
Euchariſt is one of the Chariſinata and is 
made fo by the Holy Ghoſt. And this he 
expreſsly declares, Ep. p. 163. The Oblation 
is not there ſanttified, ſays he, where the Holy 
Ghoſt is not. Therefore it directly follows, 
that in the Church where the Holy Ghoſt un- 
doubtedly is, there the Oblation or Euchariſt 
is inwardly or inviſibly ſanctified by him, as 
it is outwardly and viſibly by the Miniſtration 
of the Prieſt. For p. 185 and 201. he proves 
from Scripture, that the Apoſtles and their 
Succeſſors did receive the Holy Ghoſt from 
Chriſt to baptize, remit Sins, and perform all 
the whole prieſtly Office. And therefore the 
Holy Ghoſt by their Miniſtry, every A& of 
which he makes firm and valid, ſanctifieth the 
baptiſmal Water and the Oblation, and ren- 
ders them divine and ſpiritual and energetical, 
and conſequently effectual to the worthy Re- 
ceiver. And that this was done by the Means 
of an Invocation, is clear enough by the bap- 
tiſmal Water's being ſanctified by the Prayer 
of the Prieſt, of which I have given plain 
Evidence. But beſides there is expreſs Men- 
tion of ſuch a Prayer for the Conſecration of 
the Euchariſt, Tr. p. 1 16. 132. The Schiſma- 
ticks, ſays he, © ſet up another Altar, and 
make another Prayer with unlawful Words, 
and profane by falſe Sacrifices the Truth of 
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« our Lotd's Sacrifice; and the Child which 
was carried by its Nurſe to the Idol-facrifices 
was impatient at the Prayer and Oration 
which St. Cyprian made at the Altar. You. 
ſee then what was this primitive Martyr's 
Doctrine, and it is very plain his Practice was 
conformable. 3. It appears from ſeveral Places 
in St. Optatus Lib. 3 and 7. that both the Ca- 
tholicks and Donatiſts performed all divine 
Offices in the ſame Form and Manner ; and 
that neither of them changed, or added to, or 
took away from the uſual Rite. Therefore the 
whole Church of Africk had the ſame Forms. 
before the Donatiſts began the Schiſm, and nei- 
ther Side varied in the leaſt from them. Hence 
it follows, that ſince St. Optatus informs us, in 
the Beginning of his 6th Book, it was the 
univerſal Cuſtom in Africa to call upon God 
for the Deſcent of the Holy Ghoſt, then be- 
fore the Year 311, when the Schiſm com- 
menced, that whole Church made uſe of that 
Prayer. For that both the Donatiſts and Ca- 
tholicks could not have retained the very fame 
Forms till Optatus's Time, unleſs both Parties 
had them from the Time of the Schiſm. Now 
is it likely that ſo numerous and extenfive a ; 
Church ſhould alter its Forms in about 53 
Years Time, between 258 when St. Cyprian 
was martyred, and 311 when the Schiſm be- 
gan ; eſpecially conſidering that theſe Forms 
the Churches were very careful in preſerving, 
and did not eaſily admit of a Change in them 
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in any Point of Moment: and moreover that 
this Uſage ſ@ evidently agrees with St. Cyprian's 
Doctrine? [This is altogether incredible. There 
is then thegreateſtProbability; not founded upon 
Evidence merely conjectural, but ſufficiently 
elear, that the Invocation was part of St. Cy= 
prian's Liturgy, and even of the original one 
at firſt compoſed for that Church. There can- 
not be the leaſt Shadow of Proof for a Change 
in this Particular, unleſs it ean be ſhewn, that 
the Doctrine before St. Cyprian's Time was 
contrary. to his; which is a Taſk not poſſible 
to be performed, I having, as I think, demon- 
ſtrated, the African Church never altered their 
Sentiments in this Point. 

Whether the Church of Rome and other 
Churches in Italy had an expreſs Prayer for this 
Deſcent. of the Holy Ghoſt ſo early, cannot 
I preſume be en becauſe there are no 
ſuch Words in the Roman Miſſal which is 
very ancient. But this we may with 
dence affirm, that the primitive Roman Church 
held the very ſame Doctrine with all the other 
Churches, as appears from Juſtin Martyr, who 
compoſed his Apology at Rome, and even from 
the Prayer in the Miſſal itſelf, wherein God is 
beſought to render the Oblation in all Reſpects 
ble od. approved, effeual, reaſonable Ks, ac- 
eeptable, that it may be made unto us the Body 
and Blood of his moſt beloved Son Jeſus Chriſt. 
Now who knows not that God by the Holy 
Ghoſt bleſſeth the Oblation, and maketh it 
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effectual, that is, gives it a Power knd Energy 
that it may become the Body and Blood of 
Chriſt for the Benefit of thoſe who partake of 
it ? This the Teſtimony of Gelaſus Biſhop of 
Rome manifeſtly. — which I ſhall Pro- 
duee below. Neither is it poſſible to imagine 
thut Church ſhould teach any other Doctrine, 
fince ſhe | communicated with all the other 
Churches, who apparently maintained it; which 
ſhe would not have done if. ſhe had differed 
from them in a Point of ſuch Conſequence. 
1 have now I hope abundantly proved, that 
the expreſs Invocation for the Deſcent of the 
Holy Ghoſt was the Practice of the greateſt 
Number of Churches even from the Bepitinin 
of the ſecond Century, and that both Catho- 
Heks' and Hereticks agreed in it. And that it 
was the univerſal Practice of the Eaſtern, Afri- 
tan Gauliſh, and perhaps Britiſh, Churches at 
the Time of the Foun of Nice is very no- 
forfons ;-and "that the Roman Church agreed 
with the” reſt in the Docttine, though it dif- 
fere® from them in Words and Expreflion, is 
& rrianifeſt, But now if this Doctrine was 
univerſal! and the Practice of the Invocation 
enetal at the Time of this great and venerable 
950. is it Hkely that it then firſt began to 
be taught and practiſed? Did they all on a 
ſudden depart from the Doctrine and Uſage of 
the preceding Ages? And did the Nicene Fa- 
e a Tittle from the Tradition of their 
. and ſet up 2 new Manner of 
Worſhip? 
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Worſhip? It cannot be queſtioned but St. 
Cyril, who made his catechetical Orations little 
more than twenty Years after the Council of 
Nice, did no more than comment upon the 
Liturgy which Macarius uſed who aſſiſted at 
that Council. Now the Church of Jeruſa- 
lem was one of the moſt famous Churches, 
and therein was one of the Apoſtolical 
Thrones ; and therefore its Liturgy, which was 
a Rule to that Part of the Chriſtian World, 
could be no. Secret. It conſequently was ap- 
proved by all. They therefore all delivered 
the ſame Doctrine, otherwiſe there muſt ne- 
ceſſarily have ariſen a Diſpute about it, as we 
know there did about Matters of far leſs Con- 
ſequence. But there. was no ſuch Thing : all 
the whole Church communicated in the Uſe 
of this and the like Liturgies; and therefore 
if we have any Regard' for the venerable Au- 
thority of the Nicene Council, it follows, what 
was commonly then taught was the Doctrine 
of all preceding Ages. And we have as good 
Reaſon to believe the Nicene Fathers did not 
err in the Tradition of this Article, as that 
they did not in that concerning the Divinity 
of the Son. Let thoſe therefore who would 
invalidate ſuch great Authority conſider, whe- 
ther they do not deſtroy the ancient Cuſtoms 
which they determine ſhould prevail, and open 
a Gap to the Arians and Socinians to under- 
mine and ſubvert their Decrees, 
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It muſt be confeſſed then that the Practice 
of the Invocation was general in the th Cen- 
| tury ; and as to the Doctrine there are nume- 
| —_— Teſtimonies to prove that the Euchariſt 
is the Body and Blood in Power and Effect. 
|  _Ifhall 4 produce two beſides what I have 
already mentioned, and they ſhall be SS. B 
and Epipbanius, 'who were certainly good 
Judges of the Doctrine of their Times. The 
| Hrs has theſe Words, Ep. 289. Old Edit. 
( It is the ſame as to the Power, if a Man 
*© take one Part of the Euchariſt from the 
e Prieſt or many Parts together.” The latter 
ſpeaks thus: The Power of the Bread is 
«enforced, ſo that Bread is not our Strength, 
&e but the Power of the Bread; what is eaten 
< 1s indeed Bread, but the Power or Force of 
that Bread is to | Vivification.” And “ We 
** ſee our Saviour took into his Hands as it is 
mentioned in the Goſpel ; that he roſe up 
Wat Supper, and took certain Things, and 
having given Thanks he faid, This is my 
——ſomewhat : and yet we ke it is not 
equal nor like to his incarnate Image, nor 
to his inviſible Deity, nor to the Shapes and 
** Features of his Parts: for this is of a' round 
Form, and as to its Power is not to be 
«ceived b Senſe, yet he was pleaſed to ſay by 
Grace, This is my Body; and no one dif- 
CF believes the Word.“ dude [ov is not to be 
interpreted expers ſenſus, but, reds - ſub ſenſum 
non cadit: men, chat we do not by our 
75 Senſes 
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Senſes difcern it to be like either Chriſt's hu- 


man or divine Nature as to its inward Power, 
becauſe it is not as to that an Object of Senſe. 
And therefore all the Fathers affirm that by 
the Deſcent of the Spirit there is a Charis or 
Power infuſed into the Water of Baptiſm 
which it had not naturally before, that it may 
be a proper Inſtrument for the Holy Ghoſt to 
employ in Man's Regeneration, that divine 
Perſon by it and with it working the Effect; 
fo alſo they aſſert, that the Euchariſt has alſo 
ſuch an Energy in order to be our ſpiritual 
Nouriſhment. And I am bold to ſay not one 
ancient Author can be produced who teaches 
any other Doctrine. I am ſure the Paſſage of 
St. — is nothing to the Purpoſe: It is 
this: Bread and Wine are offered in the 
% Church as the Antitype of his Fleſh and 
% Blood, and they who partake of the viſible 
„Bread do ſpiritually eat the Pleſh of our 
e. Lord.“ Here it is evident St. Macarius is 
altogether againſt the Figuriſt 3 in the Point of 
the Sacrifice, as indeed is the whole Body of 
the F athers. But does Macarius ſay, that the 
Antitypes are not inveſted with any Grace or 
Energy by the Means of the Conſecration ? 
Let that be proved, or this Place is not perti- 
nently alledged. Or does he fay, that what 
is outwardly viſible Bread is not inwardly and 
ſpiritually or in a ſpiritual Senſe the Fleſh of 
Geiſt No, he ſays the direct contrary. And 
any one who maintains the ſame Doctrine 
9 with 
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with us may very p rly uſe theſe Words 
of Macarius. And o this Saint did. teach 
our Doctrine appears evidently from hence, 
becauſe he flouriſhed in Egypt in the Time of 
Theophilus of Alexandria, when it is notorious 
that ours was the Doctrine of all Egypt. For 
the whole Church of Egypt condemned the 
Figuriſt's Doctrine in Origen whom they 
through Miſtake ſuppoſed did hold it. 

What was the Doctrine of the Euchariſt 
in the following Century will beſt appear from 
thoſe Fathers who made uſe of an Argument 


from the Uoion between the ſacramental Ele- 


ments and the Life-giving Virtue of Chriſt's 

Fleſh and Blood communicated to the Ele- 
ments by the Holy Ghoſt to confute Eutyches, 
who taught that Chriſt's human Nature was 
abſorpt by the Divine after the hypoſtatical 
Union. Theodoret ſays the Bread and Wine 
even after Conſecration leave not their own 
Nature, but remain in their former Subſtance; 
and that Chriſt: did not. change the Nature of 
the Symbols, but added Grace, to Nature, The 
Author of the Epiſtle to Cæſarius: As be- 
- * fore the Bread is ſanctified we call it Bread, 
but when God's Grace. has ſanctified it by 
«the Means of the Prieſt, it is delivered from 
e the Name of Bread and i is reputed worthy 

te the Name of the Lord's Body, altho' the Na. 
< ture of the Bread remain. till in it; and it 
eis not called two Bodies but one Body of 
6. n s Son; ſo like wiſe here, the divine Na- 


© ture 


2 

e ture reſiding in the Body of Chriſt, | theſe 
© two make one Son and one Perſon,” Ge- 
lafiusT. writes thus, The Sacraments which 
4 we receive of the Body and Blood. of Chriſt 
e are a divine Thing, by Means whereof we 
* are made Partakers of the divine Nature 
« and yet the Nature and Subſtance of Bread 
* and Wine doth not ceaſe to be. And in- 
tt deed the Image and Similitude of the Body 
© and Blood of Chriſt are celebrated in the 
« Action of the Myſteries. It appears there- 
ti fore evidently enough to us, that we are to 
e hold the fame Opinion of the Lord Chriſt 
“ himfelf, which ve profeſs,” celebrate and 
«are in his Image; that as they, vz. the 
Bread and Wine, y the Optrarion of” the 
* holy. Spirit paſs into this, that is, into a 
* divine Subſtance, and yet temain in the 
e Propriety of their own Nature: ſo oy 
* ſhew that the principal Myſtery, _ whoſe 
Efficiency and Virtue they truly 'reprefent 
“e to us, thoſe Things properly remaining of 
«© which it conſiſts, remains one Chriſt, be- 
*':cauſe entire and true.” FEphremms the Pa- 
triarch of Antioch, having ſpoken of the Di- 
ſtinction of the two Natures in Chtiſt; and 
faid that no Man having Underſtanding could 
fay there was the fame Nature of that which 
could be handled” and that which could not, 
of that which was viſible and of that which 
was inviſible, addeth, Thus alſo the Body 
of Chriſt which is received by the Faithful 
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« doth: neither depart from its ſenſible Sub- 
* ſtance, and yet remaineth undivided from 
& intelligible Grace; and Baptiſm being wholly 
* made ſpirituul and remaining one, doth both 
te retain the Property of its ſenſible Subſtance, 
« of Water I mean, and yet 2.52 not that 
« which, it is made.” Now the Argument 
taken from the Euchariſt againſt the Euty- 
chians runs thus. The Subſtance of Bread 
and Wine, which is the earthly Thing, and 
the. Grace or Energy which is the heavenly 
Thing of the Sacrament, being united and 
undivided, they both together make up one 
ſacramental Body, and the Subſtance and na- 
tural Properties of the Bread are not deſtroy- 
ed: therefore in like Manner the human and 
divine Nature being united in Chriſt, they both 
together compoſe one Perſon, and the Sub- 
ſtance and natural Properties of the human 
Nature are not deſtroyed. This was the uni- 
verſal Doctrine of the Church at the Time 


of the Council of Chalcedon, as it was allo. at 


the Council at Nice: And now ſuppoſe the 
excellent Beza had come with his S and 
unanſwerable Reaſons to theſe Councils in or- 
der to confute the Catholic Doctrine, their 
Anſwer would have been very ſhort and pithy, 
Anathema to the Impiety of him who denies 
that the Euchariſt is the Fleſh of Chrifl in 
r +; ds +, 
I ſhall next conſider the Doctrine of the 
famous Council of Conſtantinople, which met 
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againſt-Image-worſhip under Copronymus, and 
ſhew that the Fathers of that Synod agreed in 
this Point with thoſe of the more ancient 
Times. Now what ſo numerous a Body of 
Men ſays, carrying conſiderable Weight with 
it, I think it will not be amiſs to tranſcribe 
their own Words. Let them be glad and 
* rejoice and be bold, who with a moſt ſin- 
te cere Soul make and vehemently deſire and 
te venerate the true Image of Chriſt, and of- 
e fer it for the Salvation of Soul and Body: 
* which our High-Prieſt and God himſelf, 
e having taken entirely from amongſt us a 
& Maſs made of Flour ſuch as we uſe, did 
< in the Time of his voluntary Paſſion deliver 
* to his Diſciples for a Type and moſt clear 
© Memorial of it. For being about to give 
« himſelf willingly up to his celebrated and 
Life-giving Death, he took Bread and bleſſ- 
© edit, and having given Thanks he brake it, 
<« and diſtributed it and faid, Take, eat for 
<< the Remiſſion of Sins, This ig my Body. In 
e like Manner alſo he diſtributed the Cup 
* and faid, This is my Blood; Do this for. a 
« Commemoration of me : So that no other 
Form under Heaven was choſen by him, 
* or Type is able, to repreſent his Incarna- 
« tion. Behold therefore the Image of his 
“ Life-giving. Body, which was made moſt 
e honorably and for the moſt honorable Pur- 
_ © poſes. For what did the All-wiſe God 
intend by this? Ns elſe but to ſhew 
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and openly ſet forth to us Men the Myſtery 
© performed by his Diſpenſation: Becauſe as 
What he took from us is only the Matter 
of the human Subſtance perfect in all Things, 
© but not repreſenting his Perſon ſubſiſting of 
« itſelf, leſt an Addition of the Perſon ſhould 


* fall upon the Godhead; fo alſo he com- 


*© manded the Image, a choſen Matter, to wit 


© the Subſtance of Bread, to be offered, not 
e figuring the Shape of a Man, leſt Idolatry 
© ſhould be introduced. As therefore the holy 
% Body of Chriſt by Nature is as it were 
deified; ſo manifeſtly alſo That by Inſtitu- 
tion, to wit, its holy Image, is as it were 


e deified by Grace through a certain Sanctifi- 
* cation. For this alſo our Lord Chriſt ef- 


ec fected, as we ſaid; that as he deified the 
« Fleſh, which he aſſumed, by a proper natural 


e Sanctification from the very Union: in like 


Manner alſo it pleaſed him, that the Bread 
of the Euchariſt, as a true Image of his 
natural Fleſh, being ſanctified by the Il- 
* lapſe of the Holy Ghoſt, ſhould become a 
divine Body; the Prieſt, who in the tranſ- 


* lating it from common to holy makes the 
praying to that Effect. Laſtly, 
Piech of our Lord which is 


animated and endowed with a rational Soul 
was anointed, with the Holy Ghoſt (127 
e Deena, Or us Tyr del) that it might be- 
come divine: So alſo the divinely inſtituted 
_ .* Image of his Fleſh, the divine Bread is 
— <«« repleniſhed 
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e repleniſhed with the Holy Ghoſt, together 


© been ſhewn to be the true Image of the 
« Diſpenſation of Chriſt our God in the 
« Fleſh, as is aforeſaid; which he, who is 


« the true Life-giving Author of Nature hath 


* by his own Voice appointed.“ 
Now this Paſſage affords us very uſeful In- 


ſtructions and Arguments both againſt Rome 


and Geneva. 1. The Elements are not ſub- 
ſtantially the Body and Blood of Chriſt, but 
the true Type and Image and moſt clear Me- 


morial of it ; It is not the natural, but the 


inſtituted Body of Chriſt : and properly ſpeak- 
oY we only cat and drink in the Celebration 
of the Euchariſt, the ſacramental or inſtituted 
Body, and not the natural or perſonal Fleſh 
and Blood, except in a figurative Senſe, 2. 
The outward Celebration and Miniſtration of 
the Prieſt tranſlates it from common Food to 
be externally holy : And as the natural Fleſh 
of Chriſt is as it were deified by the bypoſta- 
tical Union and the Unction of the Holy 
Ghoſt ; fo the inſtituted Body is as it were 
deified by having the Grace and Power of the 
Logos internally ſuperaddeq to it by the II- 
lapſe of the Holy Ghoſt. By which Grace 


' is meant not a bare outward relative Holineſs, 


which is imparted to the Elements by the 
Prayer of the Prieſt ; but a divine, inward, 


| ſupernatural and ſpiritual Efficacy to make it 
1 FE H 2 the 


« with the Cup of the Blood of his Side 
« which bringeth Life. This therefore has 


— 


| oy untrue, 1 


for the Remi ſion 
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the divine Body of Chriſt in er inſtrumen-, 
tally to work ſupernatural and ſpiritual Effects, 
the Holy Ghoſt working by it and together 


with it both in the Bodies and Souls of the 
worthy Communicants. By being made a 
divine Image and deified by Grace, I perceive, 
ſome would fain underſtand no more than 
being outwardly ſanctified, and having only 
an external relative ines imparted to it. 
But this is by no Means the Truth of the' 
Caſe. - Theſe holy Fathers mean the ſame 
with Theodoret's deen of adding Grace 
fo. Nature, which, as Albertinus rightly in- 
forms us, is to be interpreted of a Faculty in- 
herent in the Elements in order to nouriſh us 
to eternal Life. . 3. The natural Body and Blood 
e the Life-giving Body and the Life-bringin 
Blood. as being the meritorious Cauſe of Lite 
and Immortality. | And the inſtituted is alſo. 
the Life-giving Body and Blood, not. in Sub- 
ſtance, but by Grace, as being the inſtrumen- 
tal Cauſe and Means of app'ying the Merits 
of the crucified Body to the Receiver; and 
thus they a aſy in, Virtue and Efficacy the ſame 
with it, 05 a 87 Image inwardly re- 
pleniſned box Ghoſt ; and not a 
985 Figure only; 1 
as theſe Fathers teach, they were appointed 
of Sin. By which we are 
inſtructed, that as Chriſt's natural Body was 
offered upon the Croſs for the Remiſſion of 
Sins 1 in general; ſo the Bread by Chriſt's own 
1 Inſti- 
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Inſtitution, is in Effect the very fame Body, 
which was given, and likewiſe the Cup is the 
very ſame enlivening Blood of his Side to each 
worthy Communicant. ; 


Such is notoriouſly the Doctrine of this 
Council, and it has, I think, been fully prov- 
ed in a late Epiftolary Diſſertation addreſſed to 
the Clergy of Middleſex &c. that the celebrated 
Ratramnus teaches us the very fame. He 
diſtinguiſhes between the natural or perſonal, 
and the ſpiritual or inſtituted Body. He ſays 
over and over that it is the Body of Chriſt 
not corporally, or perſonally,” but fpiritually, 
being internally changed by the mighty work 
ing of the Holy Ghoſt, and he declares it im- 
pious to deny it. And according to him the 
perſonal Body is not properly received at all 
in the Miniſtration of the Euchariſt, but only 
figuratively and virtually. And what is chief- 
ly to our preſent Purpoſe, he affirms almoſt 
in every Page, that the Elements are not in 
Kind, but in Virtye the Body and Blood, 
they having this Virtue united to them by 
the Power of the Word, and the inviſible 
Operation of the divine Spirit. In ſhort his 
Doctrine is directly oppoſite to that of the 
Figuriſts, and if his be Truth, theirs muſt 
be Falſhood. I have thus made it I think 
plain to the meaneſt Underſtanding, that from 
the very Apoſtolical Times to the End of the 
5th Century the Invocation for the Deſcent 
of the Holy Ghoſt has been in uſe, and = 
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( 72 ) 
the primitive Church. has Feger and uni- 
verſally taught that the Holy Ghoſt inwardly 


and inviſibly conſecrates the Elements into the 
Body and Blood of Chriſt, uniting to them a 


ſupernatural Force and Energy for that Pur- 
N And with a well- grounded Confidence 
challenge the moſt learned Figuriſt to pro- 


duce any one Father for the firſt 500 Years _ 


who teacheth that the conſecrated Elements 
are only the occaſional Cauſes as it were of the 


| boly Spirit's Operations, or. that, they are only | 


outward Signs and Figures, or that the Chan 


made in them is only as to outward State, Uſes 


or Offices. It is à plain Contradiction to af- 
firm that the divine Spirit who is inviſible, 


ſhould appoint any Thing to viſible or exter- 


nal Uſes. This is the Office of the Prieſt and 
not of the Holy Ghoſt who inviſibly operates, 
and makes the viſible Celebration of the 
Prieſt effectual. For my, Part Iam very clear- 
ly; of Opinion with a very learned Divine, 


that. ancient ectrine is beſt kept up by ad- 


bering-ftri&Hy;. t, ancient. Language, and new 


Phraſes at any Time taken up without Neceſſity 


have been obſerved. to lead the Way to a new. 
Faith. And for this Reaſon I cannot but with 
ſome, Zeal oppoſe the novel Phraſes and the 
ew Faith I have juſt now mentioned; and I 
doubt not but Truth will in the End be victo- 


rious, and preuail ouer Error, Antiquity over 


Novelty, the Cburch of Chriſt over Calvin and 
his Duſcaples. s 
84. 8 
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As to the Church of England ſhe has no- 
thing of | Calviniſm, her Doctrine and that of 


the primitive Church is the ſame. For as her 


zoth Canon clearly expreſſes it, © It is fo far 
from the Purpoſe of the Church of Eng- 
e land to forſake and reje& the Churches of 
* Ttaly &c. in all Things which they held 
* and practiſed, that it doth with Reverence 
< retain thoſe Ceremonies, which do neither 


© endamage the Church of God nor offend 


*« the Minds of ſober Men; and only depart- 
% from them in thoſe particular Points 
<« wherein they were fallen both from themſelves 
in their ancient Integrity and from the Apoſ- 


e folical Churches which were their firſt Poun- 
. ders. Accordingly ſhe has a Prayer of 
Conſecration though not a direct Invocation 
of the holy Spirit. No more has one whole 
"Weſtern Church, And ſhe prays. God to 
grant vis. by his holy Spirit and Word (for 
in the Unity of the Godhead the three Perſons 
are of one Subſtance and Power) that we re- 
ceiving the Creatures of Bread and Wine out- 
wardly and viſibly, may be Partakers of the 
Body and Blood of Chriſt inwardly and in- 
viſibly ; and conſequently that the terrene and 


celeſtial Part may be cloſely linked andunited 


together for the Benefit of thoſe who partake 


of it. Afterwards the Prieſt lays his Hand 


upon the Bread, and declares in our Saviour's 
Words, This, Bread, is my Body, not a bare 
Symbol, not an untrue Figure of a Thing ab. 


jen, 
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ſent, but really preſent, though not in Sub- 

Nance, yet in Power and Efficacy. And at 3 
the Diſtribution the Prieſt prays, that this . 
Bread ſo made the Body which was given for © | 
us may preſerye our Bodies and Souls unto 
eternal Life. This is the true and genuine 
Doctrine of the Church of England, agreeable 
to all Antiquity, and her moſt learned Di- 
vines have all along maintained, that this is 
the primitive Doctrine. Witneſs Poinet, Je- 
well, Bilſon, Full, Andrews; Hooker, Morton, 
Hammond, Colin, Tillotſon, Stilling fleet, Bull, 
_ Wake, Potter, Comber, Nichols, Bingham, 
Wheatley and a great many others. Some in- 
deed, as Biſhop. Andrews ſmartly ſays, to 
avoid, Ef, in the Church of Rome's Senſe 
4 fall to be all for, fonificat, and nothing 
e for Eft at all; and whatſoever goes farther 
e than /ignificat they take to ſavour of the 
* carnal 8 But this is the Doctrine 
of Zuinglius and not of our Church,” And 
there are others, who though they diſcern 
clearly that Antiquity is againſt them, yet 
they will notwithſtanding adhere to the Zuing- 
lian Figure. Such is Albertinus, who in his 
learned Volume upon the Euchariſt all along 
in his Account of almoſt every Father from 
St. Ignatius downwards ingenuouſly confeſſes, 
that they unanimouſly believed there was a 
ſpiritual Virtue infuſed into the Elements by 
the Means of the Conſecration, whatever Beza 
may pretend to the contrary. And the Arch- 
hs | Figuriſt 
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( 65 ) 
Figuriſt Mr. Calvin (de vera Eecigiiæ re- 
form.) is pleaſed to ſay, that Jrenæus and 
ſeveral other of the Fathers interpret the 
Bread to be the Body of Chriſt, buf /o ridi- 
culoufly, that both Reaſon and Truth maketh 
him diſſent. To be ſure he was a better 
Judge of Truth than the primitive Writers. 
And a learned Divine of our own very lately is 
forced even againſt his Will to acknowledge, 
that St. Ignatius, Tuſtin Martyr, St. Ireneus 
and St.Clement areall for ſuperinducing the holy 
Spirit or Logos upon the Symbols themſelves : 
This has been fully proved upon him, and 
he has not thought fit to return any Anſwer, 
neither, as J conceive, can he. He may per- 
haps have altered his Opinion ſince; but we 
are {till at a Loſs to know his Reaſons, which 
I beg he will give us at large the next Oppor- 
tunity. For I muſt be bold to ſay, Truth 
will not ſuffer itſelf to be run down by ſtrong 
Affirmations only, and ſuch trifling Arguments 
as Beza's, who has not thought fit to ſhew in 
any one Particular, that the Paſſages of the Fa- 
thers produced by his Adverſary are to be un- 
derſtood according to Calvin's upſtart Scheme; 
he found them too hard for his Teeth, and 
ſo he very wiſely choſe not to meddle with 
them. Not that his Adverſary's Doctrine is 
altogether right, if it be ſuch as Bega pre- 
tends :; but I will not vouch for that, not hav- 
ing ſeen Harchius's Work. In ſhort, ſome 
Figuriſts (for others of them know the con- 
| I trary, 
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trary, and ſo according to their Cuſtom de- 
ſpiſe the unanimous Teſtimony of the Fa- 
thers) may be as confident as they pleaſe, that 
all Antiquity is theirs; but alas! when they 
come to prove it, they plainly ſhew their weak 
Side, and have no other Refuge leſt, but to 
tell you a long and not very pertinent Tale of 
what this or that Brother Figuriſt ſays, or to 
miſrepreſent the Doctrine of the Primitive 
Writers in ſuch a Manner, as is abſolutely in- 
conſiſtent with their expreſs Words. It is 
really pleaſant to obſerve, with what immenſe 
Pains ſome wreſt and ſtrain the Expreſſions of 
the Ancients to make them bend to their pre- 
conceived Opinions. But it is Labour in vain, 
their clear and eaſy Words will by no Means 
admit of ſuch forced and unnatural Interpre- 

tations. 241 92k 
The Figuriſts ſimply, I will not ſay ma- 
licioufly, charge us with mixing eſſential Di- 
vinity with the Elements. I am heartily ſorry 
they cannot yet diſtinguiſh between eſſential 
Divinity and a Power or Energy derived from 
it. But let them go on in this abſurd'Way, 
fince they are reſolved upon it, to defend their 
as abſurd Opinion: there is no Man of com- 
mon Senſe but muſt make very light of ſuch 
Stuff. I ſuppoſe God unites a Power and 
Energy to our Food to nouriſh us; and im- 
parts a $4iz xepis, a divine Grace to the Cler- 
gy, that they may perform their Office with 
Effect; and yet here is no Union of eſſential 
3 | Divinity, 
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Divinity. And thus all Beza's filly Argu- 
ments are diſabled, and his fine ſpun Scheme 
ruined at once. But it is no Matter, what So- 
cinus, Beza, or Calvin ſay. We appeal to the 
Doctrine of the primitive Church: And one 
St. Ignatius or Jrenæus is of a thouſand Times 
more Weight, than all the Diſciples of Ge- 
neva bundled together from the very Time of 
their Founder. 

Having now laid before your Grace, from 
the beſt Writers, this plain Matter of Fact, 
That both the Doctrine and Practice of the 
Invocation is apoſtolical, I ſhall only add my 
Prayers, that God may give a Bleſſing to 
*© what is ſincerely intended for the Service 
„ of Truth and Godlineſs; and that the di- 
* vine Spirit, which influences and accom- 
* panies the Word and Sacraments, and 
* dwells in all the Faithful, may grant us a 
** ſound Judgment and a right Underſtanding 
“ in all Things.“ 


Jam, 
My Lokp, 


Your GRaAce's moſt obedient, 


and moſt humble Servant. 
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CONFUTATION 


OF 


Bzez as Arguments 


Againſt the 


PRIMITIVE DOCTRINE 


OF THE 


E-U CHA R&S:T, 


And an evident Proof that there is 
neither Solidity nor Truth in them. 
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A FULL 


CONFUTATION 


OF 


3 Arguments, c. 


ther ſome able Hand would undertake to 

examine Beza's Reaſons lately produced 
againſt the ancient and Catholic Doctrine of 
the holy Euchariſt ; but perceiving no one has 
as yet thought it worth While to conſider 
them, I ſhall endeayour in as ſhort a Compals 
as I can to ſhew the Weakneſs of them; 
though I muſt own they ſeem to me fo very 
abſurd, that I do not —.— they are hitherto 

fled-over in Silence. 

I do not find the excellent 1 has an- 
ſwered any one Paſſage of the Fathers, which 
his learned Adverfary produced. Now it is a 
Pity he thought it unworthy of his Pains to 
ſet their Teſtimonies in a true Light, and to 
prove they are all on his Side of he Queſtion, 
This had been doing the Buſineſs far more ef- 
fectually, than venting his own novel Opinions 
and Fanfies inſtead of Arguments, One may 


there- 


1 Have waited for ſome Time to ſee, whe- 


_ 9-1 
therefore fairly preſume, the Reaſon of his 
taking another Courſe was, becauſe this great 
Authority was againſt him, as the learned 
Albertinus is frequently ſo ingenuous as to 
confeſs. | 

1. As to the firſt Obſervation, I do not ſte 
how it at all concerns us. For it is very no- 
torious, we do not depreciate the holy Sacra- 
ment by making it a bare Memorial. We 
fay they are outward Signs or Memorials of our 
Saviour's Body crucified and Blood ſhed, but 
not only or barely ſuch, For we affirm far- 
ther with the celebrated Ratramnus in innu- 
merable Places, which cannot be anſwered, 
that they are inwardly endowed with a divine 
Energy for ſupernatural Purpoſes, and that 
they are thereby true and efficacious Images 
of the natural Body and Blood, and are in Vir- 
tue the ſame with it. And we think we have 

t Reaſon to complain of Beza and other 
Diſciples of Calvin for departing from this 
Primitive Truth, and for making the conſecra- 
ted Elements nothing more than mere outward 
Figures and Memorials, and denying they 
have any in ward Operation, or that they are 
Inſtruments with which the Holy Ghoſt invi- 
ſibly or internally works for our Sanctification. 
This is what we juſtly blame in the Calviniſti- 
cal Scheme. And thoſe who eſpouſe it may 
talk as long as they pleaſe, that they are Signs 
exhibitive of the natural Body: But it is too 
plain they can exhibit nothing, ſince they have 


no 
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no Concern but with the outward Admĩniſtta- 
tion, and are not any way inwardly inſtru- 
mental in producing ſpiritual Effects. We are 
therefore very far from leſſening the Signs: 
We are next wrongfully accuſed of deſtroying 
the very Nature of Signs by giving too much 
Honour to them, and making quite another 
Thing of them, vis. Receptacles of the Di- 
* vinity. Now if we did indeed make them fo, 
N as they are internally conſidered; yet pray 
y how does it follow, they are not externally and 
as to the viſible Celebration, as much exhibi- 

tive Signs or Symbols of the Humanity, as 

Beza's umbratile Types can be ſuppoſed ? But 
it is well enough known, even by our Adver- 
ſaries, we do not teach, that they are Recep- 
tacles of the Divinity, but only of a divine and 
ſpiritual Virtue, which J imagine is a Diftinc- 
tion eaſy enough to be apprehended. And 
how this Virtue deſtroys the Signs, at the ſame ' 
Time that it makes them moſt effectual ones, 
neither Bega nor any one for him I dare fay 
will be able to explain. Bega calls them ex- 
Hibitive Symbols of our Lord's Humanity. 
Do they exhibit Chriſt's Body broken and 
Blood ſhed upon the Croſs, which alone is the 
Thing ſignified in the Sacrament, as appears 
from the very Words of the Inſtitution ? No, 
that is impoſſible, for in that State and Con- 
dition they are not in being. They therefore 

cannot exhibit the perſonal Body and Blood 
in this Senſe, but only the Fruits of that grand 
—— K Sacrifice, 


4a 
1 
1 
[118 
10] 
I | 
i 
3 
; S 
116 . 
j 4 
i 
= 4 
1 8] j 
il. 1 
1 5 
3 
! wy 
a 
* 
1 
[ 1 4 
9 
4 
17 
k {i I | 
WY? 
wr” - 
'YF 
„1 
„ 
þ yt | 1 
1 11 
7 448 
ey 
1 
| 
' | 
n 


Pp _— U —— — —— — EF — ha — 
# 88 233 - * 2 2 
n 8 = 
a „ 2 od es 27s 24, I DETES — os 
. 


- De” g rr +» a Bs Ef 
* 8 4 Wn rm" — 
* e - 244i 3 2 


(74) 

Sacrifice. And this they do by being, though 
not ſubſtantially, yet virtually and energeti- 
cally the ſame with it. They are thus Chriſt's 
Body broken and Blood ſhed for the Remiſ- 
ſion of Sins, and for conveying to us, if we 
ſpiritually and by Faith feed upon them, all the 
ineſtimable Benefits of our Saviour's Paſſion ; 
one of which is, our being myſtically united 
with the human Nature of Chriſt now glori- 
fied. We therefore are very much miſrepre- 
ſented by Beza and others, who ris: we 
ſeek Salvation independently on Chriſt's glori- 
fied Humanity; as it 1s clear to a Demon- 
ſtration we firmly believe and teach, that the 
holy Euchariſt is the bleſſed Inſtrument the 
Holy Ghoſt inviſibly employs to conſociate us 
with Chriſt, and cloſely unite us with him 
in one myſtical Body. We are erroneouſly 
charged with excluding the Thing fignified 
out of the Sacrament; ſince we ſtrenuouſl 
contend, there is as much of Chriſt's cruci- 
fied Body in the Sacrament, as the Scriptures 
and Fathers teach, and Reaſon allows, even 
the Energy and Virtue of that Fleſh which 
Chriſt gave for the Life of the World. But 
this the excellent Beza quite excludes out of 
the Sacrament. Therefore we rightly affirm 
he and his Admirers are they, who entirely 
exclude the Thing ſignified. | 

2. Beza obſerves, that it is wrong to inter- 
pres Body given and Bload ſhed, of any Thing 

t the natural Body and Blood ſignified in the 
Euchariſt, 


— . 
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Euchariſt, and therein alſo ſpiritually given 
and received. Now we aſſert the very fame 
in Words, though in Meaning we very wide- 
ly differ. The Fallacy lies in the Word Eu- 
charift : By which the Caluinifts do not mean 
the conſecrated Elements, but the whole out- 
ward Adminiſtration of the Sacrament, ſo that 
when the Bread and Wine are viſibly eaten, 
God gives to the worthy Receivers the natural 
Body given and Blood ſhed ; which yet is ut- 
terly abſurd and impoffible, 'becauſe it has not 
exiſted in that State ever ſince the Crucifixion, 
According then to Beza's curious Account all 
the Share the Elements have in this Matter is 
outwardly to ſignify : for it is God alone who 
exhibits, and the Sacrament is no Inſtrument 
atall, but, as ſomebody very agreeably to this 
Syſtem calls it, the occafional Cauſe as it were 
of God's beſtowing his Bleſſings upon us. On 
the contrary we with the Primitive Church a- 
ver, that the Euchariſt is the conſecrated Ele- 
ments, conſiſting of two Parts, an earthly and 
a heavenly : the earthly Part whereof is the 
viſible Bread and Wine, the heavenly is the 
Power and Energy of the Logos; Which 
Parts upon the Conſectation being conjoined, 
the Elements are not only in Signification, but 
likewiſe in Power and Energy the natural Body 
given and Blood ſhed upon the Croſs for us. 
— if we come with Faith and all other 
ry Qualifications to receive them, we in 

the E Euchariſt or in the conſecrated Elements, 
K 2 not 
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not only in Type and Figure, but alſo virtually, 
ſpiritually and to our Seuls Health, though not 
in Subſtance. receive the natural Body and 
Blood. This is the rational and intelligible 
Poctrine of the Primitive Church, and there- 
fare the. true one; popſequrn ly. Berg s muſt 
helfe. I9gcz Of) 
3. It ſeems it is ended by Berg, that to 
6 ppoſe Pardoh-giving, Grace- giving. Life- 
giy ing Powers to beJodged in the Elements is 
transferring divine Powers to Things altogether 
ancapable of ſuſtaining them ;. it is commu- 
Nicating to inanima te Ereatures the incommu- 
Aicable Attributes of God. But the very learn- 
ed Pr. Mater land is of another Opinion. For 
in his Reviere p. 127. he conceives, there is 
nos any Abjurdity in, ſuppoſing a peculiar Pre- 
ſence of the Holy (Gboſt to inanimate Things, 
any more than in God's appearing in a burn- 
ing Buſh. And though be ſays, there is no 
Proof of the Fact from Scripture, or from 
that in Copjunction with the Reaſon of the 
Thing; yet p. 202. he very well, obſerves, 
$6; There may be Danger of under comment- 
fo ing as well as of interpreting too high; and 
has nothing but Neceſſity, can warrant us in 
boegoing from the Letter at all, we ought not 
50 80 farther than fuch Neceſſity requires. 
There appears to be ſomething very ſolemn 
15 and awful in our. Lord's pointed Words: 
&f he declares in a ſtrong Manner that the 
1 Bread and Wine are his Body and Blood, 
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bz at the ſame Time commanding his Diſci; 
ples to take them as ſuch.” We ought to 
4, — out for ſome as high and ſignificant a 
„Meaning as the Nature of the Thing can 
admit of, in order to anſwer ſuch empha- 
£ tical Words.” f then there is no Abſurdity 
in ſuppoſing the Holy Ghoſt to make the El- 
ments Chriſts natural Body and Blood in 
Power and Effect, as the F == and ancient 
Liturgies unanimouſly teach, then this is ſuch 
a Meaning of the ſcriptural . Words as the 
Reaſon of the Thing will admit of, and like- 
wiſe as high and as ſignificant : from whence 
it follows, this is the very Meaning we ought 
to look out for. They do not only /ignz/y, but 
are the Body and Blood, not in Subſtance, but in 
the emphatical Senſe now mentioned. This 
Scriptare, Antiquity, and Reaſon, if we will 
regard that direct Conſequence of Dr. Water- 
land's excellent and pointed Words, all require 
we ſhould believe concerning the conſecrated 
Elements. But then if we will believe the un- 
anſwerable Beza, God cannot ſuperadd a 
Grace to inanimate. Creatures, that they, ma 
become his Inſtruments to convey. Pardon nay 
Sanctification. And it implies a Contradiftion 
and Repugnancy to his Nature, that the Ele- 
ments ſhould be energetically the Bod y broken 
and Blood . ſhed for the Remiſſion 8 Sins. 
But is not this without Reaſon ſetting Limits 
to the divine Omnipotence? And in a Sort de- 
priving God of the Attribute of his Power, he 
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(78) 
by this doughty Argument would pretend to 
aſſert to him? If we had affirmed the Eu- 
chariſt has this Power independently on God; 
or that it is a Cauſe co-ordinate with him in 
Dee, theſe great Effects, we had juſtly de- 


ſerved all the hard Names he gives us. But 
ſurely he may influence the Inſtruments of his 
own Appointment as he pleaſes without dei- 
fying them, or imparting to them any of his 
incommunicable Attributes. His ſupreme and 
eſſential Power of pardoning Sins, I allow, is 
incommunicable. But it is no Contradiction 
to this, that he ſhould grant to Creatures a 
ſubordinate and created Power of being inſtru- 


mental in bringing about his ſpiritual Purpoſes. 


He is the firſt, the principal, the efficient 
Cauſe, and therefore the whole Work is truly 
his; becauſe he raiſes the Elements to the ſu- 
pernatural DigpIty of being his Inſtruments, 
and employs them in the Operation ; and they 
effect nothing, but by his Grace and Influence 
and Concurrence. Unleſs therefore the Eu- 
chariſt pardons Sins and the like without any 
Dependance upon him as the principal Agent, 
and has eſſentially an uncreated Energy con- 
oined with it, which we utterly deny; it is a 
great Weakneſs and palpable Miſtake to make 
us affirm it veſted with any of the divine At- 
tributes. This therefore we 'may juſtly look 
upon as one of Beza's Reveries. But the an- 
cient Writers give us a much truer Account of 
this Matter. For, as the learned Dr. W * 
1 lan 
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land in his Review p. 338. informs us: - 
* prian takes Notice of the ſacramental Cup 
6 as relieving the fad and ſorrowful Heart, 
© before oppreſſed with the Anguiſh of Sins, 
e and now overjoyed with a Senſe of the di- 
cc vine Indulgence. From which Words it is 
© manifeſt, that it was God's Pardon which 
* was ſuppoſed to be conveyed in and by the 
* Euchariſt; which is farther evident from 
*© the noted Story of Dionyſius Biſhop of Alex- 
* andria's ſending the Euchariſt to Serapion 
te at the Point of Death, and the Reflexions 
* which he made upon it, as being 2nſtru- 
« mental towards the wiping out bis Sins be- 
« fore his Departure.” This is the avowed 
Doctrine of the Primitive Church; and we 
need little Regard what Beza or any one elſe 

ſays to the contrary, | 
4. It is pretended, this is attributing more 
to the Signs, than to the Word of God, which 
makes — Signs, and of which as high 
Things are predicated in Scripture, but with 
out any ſuppoſal of an inberent or intrinfic 
Power infuſed into the Sounds and Syllables. 
Inherent or intrinfic | Theſe are ambiguous 
Words, and may mean, either a Power reſid- 
ing in ſome material or ſubſtantial Thing, ſuch 
as the Euchariſt is, and in this Senſe no ſpiri- 
tual Power is given to God's Word: or they 
may mean, a Power annexed to the outward 
Word, which cannot outwardly be perceived 
Ways fother the Word any noms toes 
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that hear it the Power of God unto Salvation. 


In which Senſe there is 4 ſpiritual Grace or 


Power inherent in it, not merely as it is com- 
poſed of Sounds and Syllables; for that any 


Jargon may be; but as it is a ſignificant In- 
EE p the holy Spirit and expreſſive of 
the Mind.of God to thoſe who hear or read 
it with Attention and an horieſt Mind. Then 
as to the Word of God which conſecrates the 
Elements, whatever Beza may idly prattle, 

calling the Uſe of it Magick and Conjuration, 

the Divines of the Church of England main- 
tain, and the Church herſelf teaches in her 
Communion Office, that they are operative 
Words, when applied to the Bread and Wine, 

and pronounced by a Prieſt who is inveſted 
with a Commiſſion from Chriſt, and has re- 
ceived the Holy Ghoſt or a Gift or Grace from 
him to ratify all his external Miniſtrations, and 
to make them have a ſpiritual Effect. This I 
queſtion not but Beza and ſuch like, who be- 
ing mere Laymen uſurped the prieſtly Office, 

and therefore 'miniſtred falfe and pretended Sa- 
craments, with all their Might endeavoured 


to ridicule. But God forbid, that any Divines 


of our Church ſhould deſpiſe and ſet at nought 
the Gift of God which is in them by the Im- 
poſition of Hands. I am ſure the very learn- 
ed and worthy Dr. Waterland is far from en- 
tertaining ſuch ſtrange Notions, and has ſhew,n 
himſelf quite of a different Opinion from Beza 
in n thisParticular, For in his Remi Cap; _ 

S 


| 


[Vx -) 

he declares, that by the Inſtitution, to which 
all Antiquity is conſonant, a /acerdotal Bleſſ- 
ing is previous to the delivering the ſacred 
Symbols, made ſacred by that Benediction, and 
that the Prieſt ſanctifies them by the Word of 
God and Prayer. Therefore the Word of God 
repeated at the Celebration over the Elements 
{till ſtands in full Force and Virtue, and is 
operative of the Conſecration through the 
Grace and Virtue, which the Prieſt by his ſpi- 
ritual Power, Chriſt and his holy Spirit 1n- 
forcing it and operating with it, annexes there- 
to. For, as the judicious Hooker tells us, ſpeak- 
ing of that high Commiſſion and Authority, 
which is delegated to the Chriſtian Prieſts : 
* Whether they pray, preach, baptize, com- 
© municate, . condemn, give Abſolution, or 
*© whatſoever, as Diſpoſers of God's Myſteries, 
e their Words, Judgments, Acts and Deeds 
e are not theirs, but the Holy Ghoſt's.“ 
Therefore let Bega and all ſuch wretched Con- 
temners of the Prieſthood ſay what they pleaſe, 
this is the Judgment of our Church, the Truth 
delivered in the holy Scriptures interpreted by 
the Senſe of all Antiquity : and therefore let 
us always think ourſelves bound to embrace it 
with the greateſt Regard and Reverence. I 
ſhall only here add, that Bega affirms, as high 
Things are predicated of the Word of God, 
as of the Sacraments : So that he puts them 
upon an equal Foot, and makes them in the 
ſame Degree efficacious. But Dr. Waterland 
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682) 
is of another Mind. For in the Review p. 
290. we are informed, that © preaching the 
* Word is moſt like to Sacraments in their 
<* inſtrumental Capacity. For by the Word 
* allo God conveys his Graces. But Mill in- 
e viting, exhorting, or calling to be reconciled 
to God, comes not up to ſigning and ſeal- 
ing the Reconciliation : neither is preparing 


cc 


Mien for the Covenant the ſame Thing with 


covenanting - There is ſome peculiar Force, 
* Virtue and Efjicacy annexed to the Eucha- 
ce riſt, above what is ordinarily annexed to 
% common Duties.” Theſe are the $3.25 
of that great Man, and I cannot ſuppoſe Beza's 
Arguments have Weight enough to induce him 
to change them. Wine ©. 

5. In the next Place this famous Succeſſor 
of Calvin, after having treated with little enough 
Decency the conſecratory Force of Chriſt's 
Words, which he makes no more of, than ſo 
many Sounds and Syllables, in Spite to the 
holy Euchariſt attacks the Apoſtles Power of 
working Miracles. And though Chriſt or- 
daine them, not only that he might ſend 
them forth to preach, but to baye Power to 
heal Sickneſſes and to caſt out Devils; though 
alſo he afterwards ſent the Holy Ghoſt to in- 
fuſe into them many extraordinary Gifts, which 
are called the Promiſe of the Father, of which 
Gifts the Power of Miracles was one; though 
this is notorious from many plain Texts of 


Scripture, yet Beza has the Forge. to 
| ® Im 


( 33 ) 
affirm the Holy Ghoſt infuſed no ſuch Power 


into them, or that they had no ſuch Gift; and 


that God alone by his Power extrinſic to them 


or ſeparate from them did work the Miracles. - 


But we ſay God wrought by them and in Con- 
junction with them. He communicated to 
them a Power or Gift to act as his Miniſters in 
the Operation: ſo that he was the proper ef- 


ficient Cauſe, and they the miniſterial only; 


and it was the divine Power, both intrinſically 


by God's Donation in the Apoſtles, and ex- 


trinſically concurring with them, which did 
thoſe mighty Works to atteſt the Truth of 
the Goſpel. It is a moſt unaccountable Thing 


that Beza ſhould thus deny this Gift of the 


Holy Ghoſt: *© But thus do Men rove and 


e range about after they have once forſaken 
** the Truth, and have given themſelves up to 


* the Conduct of their private Fancies, inſtead 


* of adhering to God's written Word, and to 


* the moſt faithful Guide for the Interpreta- 
e tion of it, the Primitive and Catholick 
* Church.” It is then demonſtrable from 
Scripture, that the Apoſtles who were ſpiritual 
Perſons had many Powers and Graces given 
them by the Holy Ghoſt to be God's Miniſters 
and Workers together with him : Why then 
might not the Euchariſt which is one of the 
ordinary ſpiritual Charifmata have a Grace 
communicated to it to make it God's Inſtru- 
ment? Beza therefore ſadly trifled, when he 
abſerved; that we attribute more to the inani- 

| L 2 mate 
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mate Elements than could be juſtly. aſcribed 
to the Apoſtles. For we attribute to both a- 
like a Gift or Grace of God's holy Spirit to em- 
power them to anſwer the Ends for which 
Chriſt ordained them. 

6. Beza ſtill goes on in his Rovings and 
Wanderings, and ſays we aſcribe more to the 
Bread and Wine, the facramental Body, than 
could be juſtly aſcribed even to our Lord's own. 
natural Body conſidered in itſelf, But we are 
ſo far from aſcribing more, that we think it 
very blameable to = ribe ſo much by far to 
the former as to the latter. Our Doctrine is 
wholly this : That neither the natural nor ſa- 
cramental Body are in their own Nature, ab- 
ſtractedly conſidered, the proper Seat and Sub- 
ject of Life- giving Powers; ; but they are both 
ſo, though in different Degrees, by a Virtue 
from the Logos and by the Energy and Sanc- 
tification of the Holy Ghoſt. So that they 
neither of them, ſtrictly ſpeaking, have theſe 
Powers, eſſential , but energetically and by Par- 
ticipation. As then the natural Body through. 
the hypoſtatical intrinſic Union with the ſe- 
cond Perſon and the Operation of the Third 
was qualified with an Energy to. be a full and 

perfect Sacrifice for the Sins of the whole 
World. and to be the Inſtrument of the Di- 
vinity to work this glorious and ſtupendous 
Effect: So the ſacramental Body through the 
working of the ſame Logos and holy Spirit 
has a like Power, though not in the ſame 
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Meaſure and Fulneſs, intrinfically given to it 
to be a Sacrifice applying to us the perſonal One 
and all its Benefits, and to be an Inſtrument 
in God's Hand for this heavenly Purpoſe. Now 
this Power of the ſacramental Body is extrin- 
| fic with Regard to God the Donor of it, yet 
it is intrinſic with Regard to the Subject 
wherein it reſides. And though the Eucha- 
riſtic Elements are not naturally the proper 
Seat of God's Power, yet they are ſo by Inſti- 
tution and divine Communication, which is. 
all we intend by ſaying, this Power is inherent 
init. I haveſaid above, that the natural Body ab- 
ftrafedly conſidered has not a Life-givingPower 
eſſentially. But then by the Rule of Com- 
munication of Properties, and as it is perſonally 
conſidered, it may by Reaſon of the hypoſtati- 
cal Union be in a true Senſe ſaid to be eſſen- 
tially. the Life- giving Fleſh, becauſe it is part 
of the Perſon of Chriſt, who is eſſentially God 
as well as Man. This diſcovers the great Dif- 
ference between the natural and the ſacramental 
Body. For the latter has only its Energy by 
Communication from Chriſt, and not from 
any perſonal. Conjunction with him. But ſtill 
it has it for all the ſanctifying and ſaving Pur- 
poſes for which it was inſtituted; and that is 
enough. 1 . 
ty 59 been juſtly pleaded by us, that not 
only Chriſt's Body had an healing Virtue in it, 
but even the very Hem of his Garment. And 
his Divinity gave it this noble Quality, fince 
4 we 
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( 36 ) 
we read,” that he perceived Virtue had gone out 
of him for that Purpoſe. Now can it be de- 
med that the very Touch of his Garment 
healed ? This then was the immediate Inſtru- 
ment of the divine Nature for the Production 
of this divine Effect. And thus the Woman 
was cured of her Ie of Bhd, and ſeveral 
other who did the fame were made perfectly 
hole, If then that Divinity of Chrift could 
annex ſuchr a Force or Virtue to his very Clothes, 
why cannot it alſo add alike ſupernatural Qua- 
lity to his Sacraments ? I find no manner of 
Anſwer to this, but that healing Virtues and 
Grace-giving Powers are widely different. But 
one may without Difficulty reply, that as both 
theſe Virtues come from God, and it is his 
ſole Prerogativt to beſtow them; we may be 
fully aſſured he can as eaſily impart the one 
as the other; anch it is impoffible for any one to 
prove the contrary. But Besa here calls in 
Cardinal Allen to his Aſſiſtance; who tells us 
it is ridiculdus to imagine any inherent Pow. 
ers to be infuſed into Clay and Spittle, into 


E ve Aprons, or into St. Peter's 
adow, or rather into St. Peter's Body, ſo as 


to. exert itſelf where- ever the Shadow of it 
reached. But why is it ſo mighty ridiculous? 
The Reaſons are 1. Becauſe a 2 5 
cannot be in a Body as in a Subject. To which 
I reply, that a bodily Subſtance cannot be the 
ptoper Seit and Subject narurally, bur will any” 
one preſume to affirm it cannot be ſo ſuper- 
: naturally Þ 


( 87 ) 
naturally? The judicious Hooker tells us God 
indued the Waters of Betbeſda with ſuperna- 
tural Virtue : and Dr. Hammond informs us 
they had a healing Force in them. Origen 
alſo at the End of Lib. 9. in Ep. ad Rom. 5 
e that St. Paul's Handkerchf and Aprons 
<* received ſo much Sanctification from his Pu- 
te rity, that being applies to the Sick they 
e drove away Diſeaſes and reſtored Health. 
* And that the Shadow of St. Peter's Bod: 
* carried ſo much Sanctification [or Virtue, 
e along with it, as preſently to relieve from 
« every Sickneſs all, whomſoever, not he him- 
e ſelf, but only his Shadow paſſing by ſhould 
* touch,” And this is agreeable to the Judg- 
ment of St. Chry/o/tome, who commenting upon 
the Pool of Betheſda has theſe yery pertinent 
Words: The Angel deſcending troubled the 
* Water and infuſed into it an healing Virtue; 
e that the Jews might learn, that much more 
e could the Lord of Angels cure all the Diſeaſes 
ce of the Soul. And as the Nature of the 
* Waters did not heal of itſelf, (for then it 
** would always have done ſo) but by the E- 
energy of the Angel: So the Water does not 
e itfe]f operate in us, but when it receives the 
% Grace of the Spirit, then it remits all Sins.” 
This fully proves, that the Waters of the Pool 


Baptiſm has a Grace infuſed by the holy Spirit 
to remit Sins inſtrumentally. We therefore 
rather chooſe to ſpeak and think, a5 does this 
sf f res 


K. an healing Quality, and the Water of 
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renowned ancient Patriarch of Conſtantinople, 
than to have any Reſpect to the upſtart No- 
tions either of a late Popiſh Cardinal or of a 
Geneva Miniſter. 2. It is urged, that this is 
giving a Power to a Creature which is incom- 
municable and can reſide only in a divine Be- 
ing. But it remains to be proved, that God 
cannot beſtow an Energy or Power on his own 
Inſtruments to make them operative and efh- 
cacious, which is not a divine Attribute, bat a 
Gift. An eſſential, infinite, omnipotent Power 
is the divine Attribute, and this we acknow- 
ledge is incommunicable. But I believe the 
excellent Beza was the firſt Man, who was ſo 
wiſe as to eſteem a communicated, limited 
created Energy or Virtue a divine AttributE. 
But enough of that. 

7. Beza next takes Occafion to expoſe the 
Doctrine of an oral Manducation of Chriſt or 
the Spirit, as palpably abſurd. If he means 
by oral Manducation, grinding with the Teeth, 
taſting with the Tongue, delighting the Palate, 
and touching the Organs of the Body ; which 
is the only proper Senſe of that Expreſſion: 
then though we fay, that Chriſt is in ſome 
Sort ſo received, meaning as to the outward 
ſenſible Sign or Figure, yet we deny he is fo 
received in the more eminent and uſeful Mean- 
ing, 'to wit, with Regard to the Virtue and 
Energy of Chriſt adjoined to the outward Sign: 
for that is not corporal, but ſpiritual, and con- 
ſequently not to be perceived by Senſe, nor 0 
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be eaten by Morſels. But if he means b 
oral Manducation, conveyed through the Mouth 
without touching it along with the viſible Ele- 
ments, as the Soul of Man goes wherever the 
Body does, and the Divinity of Chriſt is al- 
ways with the Humanity, or to ſpeak more 
familiarly, as the healing Virtue of a Medicine 

aſſes along with it; in which Senſe this 

hraſe may poſſibly be taken, though very im- 
properly: then we affirm and contend, that 
the Virtue of the Sacrament is fo eaten. And 
this is fo far from being abſurd, that it is per- 
fectly agreeable to our Lord's own Inſtitution. 
For it is an undoubted Fact, that he com- 
manded the Bread and Wine ſhould be orally 
or corporally eaten and drank, which were 
by his divine Benediction made virtually his 
Fleſh and Blood. The inward Grace ſuper- 
added to them attends them, while they are 
corporally conſumed ; but it is not corporally 
eaten nor orally received in ſtrict and proper 
Speech, but only ſpiritually in our Hearts and 
Souls by our Underſtanding and Faith. The 
Euchariſt, which conſiſts of two Things, is to 
be corporally, as to the outward material Part, 
eaten by our bodily Organs, and muſt alſo be 
fed upon as to the inward Virtue by Faith the 
ſpiritual. Organ of our Minds. In the former 
Senſe it is only corporal Food, and as ſuch 
profiteth nothing; in the latter it is the ſpiri- 
tual Food both of our Bodies and Souls, makes 
glad the Heart, and conferreth Life and Im- 
mortality, M 8. To 
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8. To no Purpoſe therefore doth Beza.en- 
deavour to expoſe the Notion of the Unwor- 
thy's receiving the Res Sacrament, the Grace 

F the Sacrament, For it is certain they do 
not receive it according to the Intent of Chriſt's 
Inſtitution, and therefore do not indeed receive 
it at all. It is true they corporally receive the 
outward Part, to which the inward is cloſely 
united, and ſo by Conſequence the inward 
Part is received along with the outward as far 
as the bodily Organs can convey it. And in 
this bodily Manner Judas when he ſaluted 
Chriſt, and the Jeus and Soldiers when they 
ſerzed him in order to his Crucifixion, receiv- 
ed his human Nature to which his Divinity 
was annexed : But yet I ſuppoſe to thoſe who 
received him in "hi .. Faſhion, he did not: 
give them Power 7 5 — the Sons of God. 
So likewiſe thoſe who, receive the Sacrament 
(to which Virtue is annexed) with profane 
Mouths, are ſo far from really receiving the 
Virtue. and. Power of, the Word, that they 
* rather {aid to crugify the Son of God- 
afreſh, tread him under Foot, count the Blood 
of the; Covenant. an. unholy, Thing, and de, 
Deſpite unto the We Grace. The gorpo- 
ral receiving therefore of. the outward Figure 
to which the inward Grace is added is not truly 
os ehe med an an: 
equeptly the Unworthy, db, not receive, it. For 
they receive the Euchariſt only corporally;: not 
ſpiritually ; they do nat receive it witha 1770 
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Reliſh, do not feed upon it in their Souls, that 
it may inwardly puri both their Souk and 
Bodies, and impart and aſſure to them Life 
and Immortality. In this, which is the com- 
wy and ptoper Senſe of receiving the inward 
irtue, the Unworthy do not receive, but re- 
jeff it. And thus it is Chriſt re eel, not 
Chriſt received; and therefore condemns, not 
faves, ſuch a Communicant. Thoſe who re- 
ceive it only in the firft Senſe, as it is annexed 
to the Sacrament, and there Zendered to them, 
hinder as far as in them lies letting it enter 
into their Hearts to operate for their Salvation, 
and yet it will enter, whether they will or not, 
but to their certain Deſtruction. 5 or as Chriſt 
received is always Health and Life and Bleſſ- 
ing to the Receivers, ſo Chriſt rejected becomes 
to every unworthy Communicant both a Jud 
and a Revenger, We may therefore very w 
allow Beza to expoſe the Unworthy's receiy- 
ing the inward Part of the Euchariſt in the 
laſt Senſe, as it ſignifies ſpiritually feeding upon 
it in their hearts by Paith; but if he expoſes 
the Notion in the firſt Senſe, as it 15 re- 
ceiving the outward Part, to which the inwa 
by the Power of the Word and Spirit is inti- 
mately united, I cannot help lying he "ey 
much expoſes himſelf. | 
It has — lately inſinuated as if the accu-- 
rate Diſtinction between external and internal 
Eating were a late Refinement. But if the 
Ancients had been read with ſufficient Atten- 
M 2 tion, 
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tion, the fame Diſtinction would, have been 
found. St. Ambroſe diſtinguiſhes between the 
Food corporal, and ſpiritual; St. Auſtin be- 
tween eating with the Mouth or Teeth, and 
with the Heart, and receiving vz/ibly or 1 
rally and ſpiritually: And Ratramnus fre- 
quently diſtinguiſhes between the outward and 
znwarg Part of the Euchariſt, between what 
it outwardly appears, and what it is imwardly 
made by the inviſible Operation of the Holy Ghoſt, 
between receiying the one and the other, and 
the corporal and ſpiritual Participation. And 
What means St. Paul's Phraſe of the Unwor- 
thy's not diſcerning the Lord's Body, or not 
ſpiritually diſcerning it, but not regarding the 
inward Virtue the Euchariſt is enriched with, 
and fo eating the enriched Body outwardly 
only, and not inwardly and ſpiritually ? But 
it is pretended the Difficulty ſtill remains as 
before, and cannot be evaded, For unleſs the 
Unworthy, the external Eaters, externally and 
orally.cat both the Bread and the Grace, they 
cannot be faid to eat the Body, which is ſup- 
poſed to conſiſt of both, if either be wanting. 
But this mighty Difficulty is eaſily ſolved, if 
it be conſidered, that the Grace is merely a 
ſpiritual Thing, and cannot be eaten externally 
or by the Organs of the Mouth: therefore the 
material Part can only be eaten externally, 
whether by the Worthy or Unworthy. Con- 
ſequently it is impoſſible in the Nature of the 
Thing, the Unworthy ſhould eat the Grace 


exter- 
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externally, corporally or in a ſenſible Way. 
And yet, in an imperfect Manner, they undoubt- 
edly partake of the whole Euchariſt, though 
they only chew with their Mouths the qut- 
ward Part, to which the inward is annexed, 
They receive the Bread viſibly, the Grace be- 
ing inviſibly joined to it ; but they do not re- 
ceive the Grace and the falutary Fruit or Ef- 
fect of it inwardly and ſpiritually in their Souls 
to their everlaſting Benefit. Some are pleaſed 
ſtrangely to fancy, the Grace cannot go along 
with the Elements, unleſs it be received ex- 
ternally as well as they. But as even in our 
corporal Food we do not receive the nutritive 
Quality outwardly, but only the ſenſible Sub- 
ſtance of it: ſo neither do we receive the ſu- 
pernatural Grace of the Euchariſt outwardly, 
but only the material Part of it. And it may 
with as much Truth be ſaid, that when a Man 
entertains a Friend, who conſiſts of a Soul and 
Body, he entertains his Soul externally and vi- 
fibly, becauſe he pays all the Civilities he can 
to the outward Man ; as, that when a Man 
rtakes carporally of the material Sign, he 
ikewiſe receiyes corporally the inviſible Grace. 
Hence the quite contrary to what is affirmed 
by ſome, is very apparent, that the Un- 
worthy eat externally only the conſecrated _ 
Bread, and in an imperfect, but not an 
outward Manner, receive the inviſible Grace 


which is in it; therefore they partake of the 
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whole Euchariſt by the alone external Parti- 
cipation of the material Part of it, white the 
Worthy communicate of it both externally 
and inwardly. It is manifeſt therefore, tho 
it be very true, that nothing but the Sign is 
exter eater, and nothing but the Grace 
is eaten internally; yet ſince the Grace inſepa- 
| rably adheres to the Sign, it breeds no Confu- 
fion in our Ideas to conceive, that the Un- 
worthy receive in their Way the whole Eu- 
chariſt by the external Participation, and that 
the Worthy feed upon the Whole likewiſe both 
' with'their Mouths and with their Hearts. For 
when the Sign i is taken outwardly, it has the 
Grace in it ; and when the Grace and its Ope- 
ration is partook of ſpiritually, it is ſtill' not 
divided from the Sign. Thus the Grace of the 
Sacrament is- offered by God to all; and the 
Sacrament confidered in itfelf, is ordained by 
Chriſt; intended by God, and ſanctified by 
the Spirit, to give Life and Salvation to ny 
Receiver: and if it has a contrary Effect 
the Vnqualified, it is merely accidental, Au | 
happens through their owri: Miſcondugt? in re- 
g deu Grace, and refuſing it Ad- 
mittance into their Souls. Juſt ſo the preaching 
22 — 1 fo them that periſh, Faoliſpneſi; 
unto us nebicbh are ſaved, it is the Power of 
God : And the Apoſtles were unto God 4 fv 
Savour & Chriſt, in them' that are ſaved, and 
in n them that "periſh ; ; fo the one they were the 
Savour 
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Savour of Death unto Death, and to the other 
the Savour of Life unto Life : And Chrift eru-: 
cified was unto the Jews a Stumbling-block and 
unto the Greeks Fooliſhneſs, but unto them which 
are. called, Chriſt the Power of God and the 
Wiſdom of God. 

9. Beza,, poor Man, next takes Notice, how 
our Opinion lays a Foundation for Bread- Wor- 


ſhip, firmer than even the Popiſh one does, 


* — of the Union or Mixture forſooth of 
eſſential Divinity with the Elements. To be 
ſure the moſt effectual Way of running us 
down is to make us worſe than Papiſts, if there 
can be any Thing; worſe. But this, God be 
thanked, is nothing but Calumny, and we 
can eaſily bear it, as we have done many other 
ſuch ill- natured Reflections. For we do not 
admit of any ſuch Union; we can underſtand 
the common Diſtinction between the eſſential 
Divinity, and a Gift or Grace of it, though it 
ſeems; the moſt ſagacious Beza does not: And 
we only affirm with all Antiquity, that a Grace 


of the Spirit, and not his eſſential Divinity, is 


united with the Elements. How then in God's 
Name do we lay a Foundation for Bread-Wor- 


ſhip, He might as well have ſaid we worſhip | 


the Bread, for that we receive it kneeling; 
which Ceremony the Calviniſis have diſcarded, | 
becauſe, as they pretend, it gave Riſe to the 
Adoration of the Hoſt: Or that we are the 
Prieſts of Baal, as Beza is wont to call the 
Taru Clergy, becauſe we wear a — | 
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But Beza adds, our Notion would go near 
to deſtroy the Surſum Corda, Now on the 
contrary, I think, it ſhould the more engage 
us to lift up our Hearts unto God and Chriſt. 
For we have the more Reaſon to ſend up our 
Praiſes and Thankſgivings with the moſt grate- 
ful and affectionate Minds, for offering us Ele- 
ments which contain ſuch a valuable Treaſure, 
than if they were little elſe but Huſts. More- 
over if we in'our Hearts with a true and lively 
Faith believe, that the Elements are to become 
ſomething elſe than common Bread and Wine; 
VIZ. in Grace, Chriſt's Body and Blood'; our 
Souls are naturally carried up to the incarnate 
Logos, whoſe Body and Blood they are, and 
from whom this Grace comes, with Tranſ- 
ports of Joy for ſo ineſtimable a Bleſſing, and 
with fervent Deſires, that it may ſtill more 
and more cement us with him, and we may 
be thereby repleniſhed with all celeſtial Graces. 
We are not to let our Hearts reſt upon the 
outward Elements, though they are inwardly 
ennobled, but we are to look up to him who 
3s the Source and Fountain of all divine Gifts. 
And as the Grace itſelf, though annexed to the 
Elements, is not an earthly, but a ſpiritual and 
heavenly Thing; it may well be ſaid to be a 
lifting up our Hearts to the Lord, to conſider 
it, not barely as it is joined to the Bread and 
Wine, but as it is derived from above, from 
the Perſon of Chriſt, For we truly have our 
Converſation with Chriſt in Heaven, when 

| our 
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our Minds are not intent upon the World and 
worldly Affairs and Things, and are only 
fixed on Things ſpiritual, or Things which 
bring us to eternal Life. For even though we 
are as to our Bodies upon Earth, yet Heaven 
and Chriſt may be truly affirmed to be there, 
where ſpiritual Things, the Things of Chriſt 
are truly participated. If then we have Re- 
gard to thoſe impanated Riches, as the excel- 
lent Beza is pleaſed in Contempt to call them, 
we cannot be ſaid to /ook down upon them, be- 
cauſe they are ſomething ſpiritual, which na- 
turally raiſes our Minds upwards, and makes 
us think of it, as a Thing altogether heavenly, 
though it is cloſely linked to ſomething earth- 
ly. Beza could not but know, our Saviour 
while upon Earth had an incarnate Divinity, 
as well as the Euchariſt has an impanate Grace. 
And yet I ſuppoſe, it was abſurd to ſay, that 
while: Men looked down upon the F ieh, they 
likewiſe looked down upon the Divine Nature. 
11 is then in like Manner abſurd to ſay the 
ſame of the Grace in the Sacrament. We 
are not ſo ridiculous as to aſſert what Bega 
would fain have us, that the Elements are en 
nobled with 41 Graces and Virtues, Our Opi- 
nion is, that it is ennobled with a Grace and 
Virtue, which we believe is a quite different 
Thing from the very Divinity: though the 
wonderful Bega is ſo extraordinary acute as to 
confound them, making it il one to be ennobled 
with a Grace, and to be repleniſhed with the 
very Divinity. N I have 
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IL have now fully obviated this Calviniſtical 
Sophiſter's Wandrings and Rovings, and an- 
ſwered all his frivolous and trifling Arguments 
againſt the Catholic Doctrine, which was main- 
tained in the Church from Chriſt and his holy 
Apoſtles for many Apes, till Tranſubſtantiation 
perverted and overturned it. And notwith- 
ſanding the ſtrong Efforts made againſt it in 
ſupport of a Doctrine, which was hatched 
at Geneva by Calvin, and cannot be ſhewn 
to haye an earlier Date, and is therefore falſe, 
becauſe new: I doubt not but Primitive Truth 
will at laſt prevail, and break the Force of 
the moſt vehement Oppoſers. I ſhall now, 
to ſhew what an excellent Man this ſame Beze 
was, give a Taſte of his Principles and Prac- 
tices in other Matters, that it may be ſeen how 
much Reaſon there is to prefer his Doctrine 
tothe unanimous Conſent of Antiquity. 
Know then, that he was an inveterate Enem 
to the Government and Polity of this Chur 
of England, was a mighty Stickler for the Pro- 
pagation of the Geneva Diſcipline, and gave 
great Encouragement to the reſtleſs Puritans, 
who were bent to deſtroy this Church Root 
and Branch. He had ſuch an Abhorrence of 
Epiſcopacy, that he made no 'Seruple to de- 
clare, all Biſhops, except ſuch pretenſed Ones 
as himſelf; muſt be packing and gone. And 
writing to one Lawſon in Scotland, who had 
informed him of an Attempt made there in 
javour of Biſhops, and how it was _ 
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he expreſſes his Joy at it, and begins his Letter 
in this pleaſant Manner, though he was then 
ſick, Beaſt: me &c. You have made me a happy 
Man. And he took upon him to write an 
Epiſtle to ſome of the Church of England 
with ſuch an Air of Authority, that Arch- 
Biſhop Bancroft ſaid of it: © He wiſhed a 
Man would read the Epiſtles of Leo Biſhop 
© of Rome, and confer them with one of 
% Beza's, to conſider, whether took more up- 
*« on him, Leo where he might command, or 
*© Beza where there was no Reaſon he ſhould 
% have at all intermeddled.” You ſee the 
Man and his Communication: and ſorry I 
am, that he who turned the World upfide down 
is come hither alſo. But I leave the Reader 
to judge, whether he is a fit Perſon to be re- 
commended for a Guide, and whether even 
Truth itſelf would not receive a Taint and 
Prejudice from ſuch Hands. I am ſure we of 
the Church of England have no Reaſon to 
ſhew him any Reſpect, who was ſo pragmati- 

cal and keen an Adverſary to her. 
Before I conclude, I beg leave to deſire my 
Readers not to pay too haſty a Regard to the 
ted Aſſertions of our learned Opponents, 
that their Doctrine is the ſame with that of the 
Scriptures and Fathers of the Church from the 
Beginning and downwards for ſeveral Centu- 
ries. Many great Divines of our Church, 
Men of at leaſt as good Learning and as il- 
luſtrious for Integrity, and as well verſed — 
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the Doctrine of the Primitive Church and of 
6ur own as themſelves; L hope I may Ay ft 
without Offence, have ſhewn the contraty: 
wax though much inferior i in every Reſpect 

any who have appeared on either Side of 
this Debate, yet I truſt J have ſufficiently an- 
fwered all the weak Reaſons. brought to fup- 
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2 bare now gone throug u my Deſign ot of 

ſidering the Euchariſt in a Sacramental 

iew; T propoſe i in due Time to rectify the 
Miſtakes fome have lately run into concerning 
the Primitive eee of the pe en 


